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Comments, Reports
and

Letters on the Book.
—1—

A letter from Mr. William M. Johnson (Pussyfool) of the US.A ;

I was much interested in the manuscript of your book. I read it
far into the night and got a pretty good idea of its contents.

In regards to your remarks on plain speaking in your preface, 1 could
not find anything in the book that need offend the most sensitive.

It is, of course, and properly so, written from the Moslem standpoint,
and | should like to see it, published. | would like to have Christians
generally read it, for it would give them a new conception of what Islam
really is .......

If there is anything that | could do in London to promote the project
of publishing the book I would be glad indeed to do so.

— 2 —

Extracts of a letter from Mr. E. V. Finbert, editor of the worthy review
“Les Messages d’Orient,” Paris :

Many of our friends who are specialised in religious problems are
delighted with the substantial documentation and specially with the fervour
and sincerity of your writing. I would ask you to send me as soon as
possible the manuscript which | already had the pleasure to read with the
greatest interest. | would start translating it into French and have it
published in our collection of modern eastern works. ......

I am always with you in spirit and communion of what constitutes
the highest of life.

—3 —

Copy of a letter from Major T. H. Stern, Adviser, Irrigation Office,
Alexandria, Egypt :

I have read your book “The Religion of Islam” with much interest and
feel that the objects set forth in the preface have been very ably pursued.
Information about the religion which numbers such a vast proportion

of the world’s inhabitants amongst its adherents connot but be of very
real value,

V.



Many of the English speaking races will, | feel sure, welcome the
opportunity to read a book which gives such a restrained and well balanced
account of the teaching of Islam.

In your book you have collated and compiled in a most interesting
manner the relevant facts about Mohammedanism. The person of
Mohamed must always be a subject of great interest and the gathering of
so much information between two covers forms most illuminating reading.

While many readers may have a general idea as to the teaching of
Islam, this book presents an opportunity to authenticate their knowlodge
and appreciate the religious attitude of present day Moslems, on such
matters as polygamy, status of women etc.

The prevailing tendency of the world is to judge a religion by its
followers instead of first enquiring what the religion taught by the founder
was. I think the present book will do much to present the teaching of
the Prophet Mohamed in a reasonable and enlightened manner to all who
by inclination or circumstance come in contact with his followers and read it.

I must congratulate you on the excellence of the diction and the general
tone of moderation which pervades the book.

— 4

Copy of a letter from Professor Gerald Brackenbury of the Higher
Training College, Ministry of Education Cairo :

I have read Ahmed Gilwash’s book on Islam with the greatest
interest. It presents the case for Islam in a very striking way, and shows
a deep knowledge of the Higher Criticism of the Bible and of the most
recent arguments used by the chief Anglican Divines against the literal
inspiration of the Scriptures. By his quotations from Christian writers
he shows himself independent of mere prejudice.

It is important in these days of free thought for ail liberal-minded
Christians to escape from their prejudices inherited from the Crusades
and to learn the spirit of Islam as it exists in the mind of a devout Moslem.

I hope the book will be published and will have the success it deserves.
The mastery of English shown is remarkable.

-— 5 —

Copy of a letter from Dr. H. E. Morton Howell, Minister and
Plenipotentiary of the United States of America to Egypt:

V.



I have, with very great interest, read the manuscript of the “Religion
of Islam and the life of the Prophet Mohammed.”

I should say : that as a devout follower and believer in the Koran and
the source of its inspiration, the Prophet Mohammed, you have in this
treatise set forth such an interpretation of it as shall make more easily
understood the fundamentals of this Prophet’s teaching.

A fine charitable spirit, accompanied by lucid expression and diction,
pervades the whole text,

— 6 —

Copy of a letter from Mr., Hermann Besser, Orientalist, Cairo :

| have just finished the reading of your book and | should like to
express to you the deep impression its perusal has made upon me. As
one, to whom the study of Eastern religions has been a matter of great
attraction during more than forty years and to whom the various works
on the Prophet and his Mission are not altogether unknown, | will say that
I have never seen this great subject treated with more sincerity, dis-
passionateness, lucidity, fairness and, at the same time, with a nobler
conviction of the truth of the author's own faith, that the work could not
have been better described than that of a True Moslem.

As such, it should be of inestimable value to all searchers after Truth
throughout the world, and this particularly in an age when materialism
threatens to discredit and overcome, in the minds of mankind, those
“Things That Really Matter.”

That a book of this nature cannot but call forth criticism and opposi-
tion from the part of orthodox adherents of other creeds is certain, but as
long as these follow the example of tolerance set in your book and no other
can matter, the great value of your book and its leading idea of helping
men forward, however little, in the way of right understanding, will, I truly
believe be, in no wise, affected.

— 7 —
Copy of a letter from Colonel A. S. John Cooks, of London :
I have read your book with great interest. I am f{fully alive to the

need of a better understanding by the Christian Nations of the basic facts
of the Islamic Religion and | wish your book every success in consequence.

A8



There is a great new movement in all Moslem Countries, tending
towards the development of character and the substitution of deeds for
words. There is, at the same time, a determination to use all the best
that the scientific developments of the West have perfected. I therefore,
hope that someone equally gifted and devout may write a Companion
Volume to bring out the good points of Christianity in the formation of
right thinking and action, so that a study of the two may lead to a still
better feeling between the followers of the two great Religions, which have
done so much to help world development, Islam by its great brotherhood
under the One God as expounded by Mohamed, and Christianity by its
individualistic responsibility to imitate as far as possible, the life of Christ.

A full and accurate knowledge of each other’s aspirations must lead to
that good understanding you claim as the goal of your book.

Translation of an Arabic letter addressed to the author by Professor
Mohammad Farid Wagdy Chief Editor of the Azhar University’s Official
Review :

May God'’s Peace and Blessings be showered upon you !

| have perused your very interesting book “The Religion of Islam.” |
find it to be one of the best compilations that have ever dealt with this im-
portant subject. Your minute and clear exposition of the fundamental
and more essential doctrines of Islam are remarkably admirable. The book
shows the author to be a great learned scholar, who, meantime, is gifted
with such a brilliantly enlightened spirit.

I have no sooner brought up the matter to the notice of His Eminence
the Rector of the Azhar University asking his authorisation to insert the
Book in monthly instalments in the University’s Official Organ, Al Azhar
Review. I am glad to state that His Eminence is so pleased to give his
acceptance. Hence my letter to you, begging you will kindly let me know
if you have no objection to the project being carried out as soon as
possible. .

Again, | invoke upon you Almighty God’'s Peace and Blessings.

-9 —

Extracts of a Report submitted to H. E. the Minister of Education, Cairo
by Professor J. Walker of the Ministry :

The book is a work of considerable literary merit.

Vil



The style is excelient.  If the'book is published 1 recommend that
copies be placed in the School Libraries as it would be read by the: European
member of the staff with proht S

—10~-

Translation of a report submitted to H. E. the Minister of Education,
Cairo by Professor Gad el Moola Bey, Inspector General of Arabic at the
Ministry : ‘

I have gone through this Book, “The Religion of Islam.” 1t embodies
authentic illustrations of a good deal of Islamic questions. As such,
it serves as a guide to the Religion of Islam. [ agree with my colleague,
Professor Walker in that copies of the Book be placed in the School
Libraries as it will be read by the members of the European Staff with profit.

-1 —

‘ Extract of a letter addressed to the author by Professor A. H. Sewyer,
Professor of English, Faculty of Agriculture, Egyptian University, Cairo.

. . . . . . . . . . . . . . .

It would be a great loss if this book were not published.

VHf. ¢
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THE RELIGION OF ISLAM

PREFACE

The purpose of this book is to give fo English readers a concise and
fair history of the Prophe! Mohammad and to present an accurate account
of the religion of Islam wrongly called (Mohammedanism) which he taught

- a religion which has become the faith of hundreds of millions of people
throughout the world. | have been moved fo undertake this work because |
Sfrequently met Englishmen brought to Egypt in connection with the Great
War (1914-1919) who evinced a real desire to acquire a certain knowledge
of the principles of Islam - the dominant religion of the country.

1 tried to satisfy their curiosity just as much as my limited intercourse
with them Permitted. Finally it was suggested to me that I should write a treatise
on the subject for the use of English speaking inquirers to familiarise them
in a general way with the doctrines of the religion practised by several
millions of British subjects. | considered it a duty to comply with the
suggestion - - first in regard fo the religion of Islam, as | have as yet hardly
Jound a single treatise which properly explains the essence of that creed and
is at the same time free from defects or misrepresentations; and secondly,
in regard to the members of the Anglo-Saxon race, through whose language
| was able to pursue my studies successfully.

Apparently English writers, or rather writers of the Christian persuasion
who dealt with Islam, seem either to have obfained their knowledge of that
religion haphazardly from untrustworthy sources, or to have allowed their
judgment to have been biassed by their own Christian outlook; and this
partiality has, consciously or otherwise, changed them from honest historians
to critics - and at times malignant critics.



In compiling this book | have set before me a high ideal: fo be a
true historian and a conscientious writer, to abstain, not only from eulogy
and partizanship, but also from scoffing and misplaced criticism. My sole

endeavour is to give the reader a true account of the life of the Prophet
Mohammad and a fair exposition of the religion of Islam.

As the history of the Arabs has a very close connection with the life
of the Arabian Prophet and the rise and development of Islam, the author
has dedicated Part I of the Book fto a summary of that history and to the
exposition of the social, moral, political and religious conditions of the
Arabs prior to the advent of Islam.

With regard to the present work, the author who is an Egyptian
Muslim, lays no claim to the art of elegant composition in English. But
Jurther he is of opinion that if this ability were within his reach, it would
have been misplaced in a work of this nature, the principal merit of which
is simple fidelity.

I desire above all things, that in a humble way, this book may be the
ambassador of good will and understanding between Muslims and those of
other faiths.

AHMED A, GALWASH
Cairo, April 1940,



INTRODUCTION

The diffusion of knowledge over the world and the spread of
civilisation have very largely lessened the difference between one nation
and another and have almost subdued the flames of animosity kindled
in men’s bosoms by blind fanaticism evoked by religion or creed.

History relates many awful wars waged in the name of religion.

Today, however, men are largely imbued with the spirit of toleration
and love of truth and liberty. The more enlightened do respect the
doctrines and principles of their fellow-men, however widely they differ
from their own, The followers of different religions make earnest endea-
vours to spread their own faith and to plant their standards even farther
afield. It is left to reason to examine and judge the respective merits of
each. Christian missionaries in the Orient may be heard loudly preaching
Christianity to followers of Moses and Mohammad without the least
apprehension of any unlawful opposition on the part of their hearers,

From time to time, we read of some distinguished person who has
abandoned the religion of his forefathers to adopt a different persuasion,
which, in the light of reason he has found more acceptable. Further
the spirit of intelligent curiosity has been so fully developed in human
beings by education, that books are eagerly read which deal with the
dogmas and tenets of different nations. The widest possible knowledge of
these is sought and at times an attachment to new beliefs is not hidden,
nor a readiness to adopt them.

On the other hand, the more highly a nation is civilised, the more
it is inclined to make known its customs, habits and national or
religious character.

Although some vague knowledge of the laws and tenets of Islam
may be obtained from treatises and books which have been composed by
certain Westerners, yet he who desires thoroughly to comprehend their
spirit must trace them to the fountain-head. In the ordinary intercourse
of life, he who is desirous of gaining the esteem and affection of those
with whom he converses, will be careful not to offend against their
religious precepts and notions of right and wrong, with which precepts
and notions he can become acquainted by consulting their own records.
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Furthermore, it behoves those ministers and missionaries of the
Christian faith whose zeal leads them to labour in the propagation of
their own doctrines and in attempts to refute the tenets and precepts
of other religions, to be well acquainted with those things which they
undertake to impugn.

The learned Roland (1) has shown that “ Christian writers of no
small eminence in point of learning and reputation have egregiously
misrepresented the doctrines of Muslim faith, and bestowed much useless
labour, in confuting opinions which the followers of the Arabian Prophet
never maintained ; thus exposing themselves to the charge of ignorance
and the contempt of their adversaries; and injuring the cause they had
undertaken to defend, by making it appear to stand in need of false
allegations for its support”.

Indeed, it is misrepresentation and misinformation, from which
Muslims chiefly suffer. They have had imputed to them that which has
no existence whatever in their teachings and policy; baseless charges
have been advanced against Islam; nay, the very beauties which Muslims
account amongst their exclusive possessions have been denied them, and
the very evils which Islam came to eradicate and did succeed in so
doing, are ascribed to it. It is certainly a great pity that, with all this
outpouring of learning and literature, very little real effort has been made
to clear away the clouds of misrepresentation and defective knowledge
which still envelop the religion of fhe Arabian Prophet in Europe and
America.

It is a happy sign, however, to find plans for a universal religion
being  discussed in certain advanced circles in both continents, and a
desire to create a better understanding among the adherents of the
various denominations of the world.

To achieve this desirable end, it is inconsistent with the advanced
culture of enlightened European or American inquirers that information
on Islam -—-a religion which at present is a powerful factor in humanising
millions hitherto living in ignorance and barbarity — should come through
any adulterated channels and from the writings and works of propangandists
hostile to Islam.

Undoubtedly a true knowledge of the life of the Prophet and of his
principal teachings is full of interest to those who desire to increase
their general stock of information. Indeed the doctrines of Islam tend
in general to promote the welfare and prosperity of mankind, inasmuch
as they cultivate charity and good will to all people (?).

() De Relig. Mohammedica. L. II.

(2) Bosworth Smith: “Mobamed and Mohamedanism”.
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The Prophet said “No man’s faith shall be perfect unless he wish
for his brother whatsoever he wishes for himself".

That Islam was admittedly the torch-bearer of light and learning
in the West when Europe was enshrouded in ignorance and darkness,
and that the followers of the Holy Prophet were undoubtedly among
the very few factors creating the conditions leading to present culture
and advancement, are in themselves cogent reasons to justify an appeal
to the Westerner's sense of duty and justice in judging Islam and the
Muslims.

An honest student of the tenets of Islam and the labours of Muslims
for the regeneration and edification of mankind, especially of Lurope,
cannot fail to find much for which Islam should be thanked.

I quote Major Arthur Glyn Leonard in this connection:

“Never to this day has Europe acknowledged in an honest and
wholehearted manner the great and everlasting debt she owes to Islamic
culture and civilisation. Only in a lukewarm and perfunctory way has
she recognised that when, during the dark ages, her people were sunk
in feudalism and ignorance, Muslim civilisation under the Arabs reached
a high standard of social and scientific splendour that kept the flickering
embers of -European society from utter decadence.

“Do not we, who now consider ourselves on the topmost pinnacle
ever reached by culture and civilisation, recongnise that, had it not been
for the high culture, the civilisation and intellectual, as well as the
social splendours of the Arabs and soundness of their school system,
Europe would to this day have remained sunk in the darkness of igno-
rance ? Have we forgotten that the Muslim maxim was that ‘the real
learning of a man is of more public importance than any particular re-
ligious opinions he may entertain’, that Muslim liberality was in striking
contrast with the then intolerant state of Europe ? Does the magnificent
valour of the Arabs, inspired as it was by a theism as lofty as it was
pure, not appeal to us? Does not the moderation and comparative
toleration shown by them to the conquered, notwithstanding the fierce
and burning ardour to regenerate mankind that impelled them onward
to conquest, also appeal to us? Does it not all the more appeal to us
when we contrast this with the bitternes of the attitude of the Christian
sects towards one another ? Especially when we consider that in Christendom,
as it was then constituted, extortion, tyranny and imperial centralisation,
combining with ecclesiastical despotism and persecution, had practically
extinguished patriotism, by substituting in its place schismatic and de-
generate Church?”.

Further the same writer continues to say :—

“Is it possible that Europe is unmindful of, and has the ingratitude
to ignore, the splendid services of the scientists and philosophers of
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Arabic ? Are the names of Assamh, Abu Othman, Alberuni, Albeithar,
Abu Ali Ibn Sina (Avicenna) the great physician and philosopher, Ibn
Rushd (Averroes) of Cordova, the chief commentator of Aristotle, Ibn
Bajja (Anempace) besides a host of others but dead letters ? Is the
great work that they have done and the fame they have left behind them
in their books to be consigned to the limbo of oblivion, by an ungrate-
ful but antipathetic Europe?

“It cannot be that already we have lost sight of the amazing intel-
lectual activiy of the Muslim world during the earlier part of the ‘ Abbaside’
period more especcially. It cannot be that we have quite forgotten the
irrecoverable loss that was inflicted on Arabian literature, and on the
world at large, by the wanton destruction of thousands of books that was
promoted by Christian bigotry and fanaticism? It cannot be surely said
of Christian Europe that for centuries now she has done her best to hide
her obligations to the Arabs; yet most assuredly, obligations such as these,
are far too sacred to lie much longer hidden.” (1)

For further enlightment as to the far reaching beneficial effects of
Islam I quote Bosworth Smith, M. A., Asst. master in Harrow School and
late fellow of Trinity College, Oxford :

“Nor does Islam lack other claims on our attention. Its ultimate
acceptance by the Arabs, the new direction given to it by the later re-
velations to Mohammed, its rapid conquests, the literature and civilisation
it brought in its train, the way in which it crumpled up the Roman
Empire on one side and the Persian on the other, how it drove Chris-
tianity before it on the West and North and fire worship on the East and
South ; how it crushed the false prophets that always follow in the wake
of a true one, as the jackals do the trail of a lion, how it spread over
two continents, and how it settled in a third and at one time all but
overwhelmed the whole.... all this is matter of history, at which 1 can
only glance.

“And what is the position now ?

“It numbers at this day more than one hnndred millions, probably
one hundred and fifty millions (?) of believers as sincere, as devout, as
true to their creed, as are the believers in any creed whatever. It still
has its grip on three continents, extending from Morocco to the Malay
Peninsula, from Zenzibar to the Kirghis horde....

() “Islam” Her Moral and Spiritual Value” by Major Arthur Glyn Leonard.

(3 The number is assumed at present (1940) to be about four hundred millions
(Author).



. Africa, which had yielded so early to Christianity, hay, which
had glven birth to Latin Christianity itself, the Africa of Cyprian and
Tertullian, of Antony & Augustine, yielded still more readily to Moham-
fned; and from the Straits of Gibraltar to the Isthmus of Suez may still
be heard the Cry which with them is no vain repetition of “Allah Akbar”,
God is Great, there is no God but God and Mohammed is His Prophet.

© “And if it be said, as it often is; that Islam has gained nothing
since the first flame of religious enthusiasm fanned, as it then often was,
by the lust of conquest, has died out, 1.answer that this is far from the truth.

© Mn the extreme East, lslam has since then won and maintained for
centunes a moral supremacy 'in the important Chinese province' of Yun-
Nan, and has thus actually succeeded in thrusting a wedge between the
two great Budhist empires of Burmah and of China..

“Throughout the Chinese Empire there are scattered Mussulman
communities who have lngher hopes than Budhism or Confuc1amsm, and
a purer morality than Taoism can supply. The Panthays themselves, it
is believed, still number a million and a half, and the unity of God and
the mission of ‘God's Prophet are attested day by day by a continuous
line of worshippers from the Atlantic to the Pacific O‘cean.‘

“Nay, even beyond, in the East Indian Archipelago, beyond the
straits of Malacca if I may venture just now so to call them, in Java and
Sumatra, in Borneo.and Celebes, ISLAM has raised many of the natives
above their former selves and has long been the dominant faith....

“It canmnot of course, be supposed that among races so low in the
scale of humanity as are most of the Indian islanders, Islam would be
able to do what it did originally for the Arabs or for the Turkish hordes;
but it has done something even for them. It was propagated by missio-
naries who cared very much for the souls they could win, and nothing
Jor the plunder they could carry off. They conciliated the natives,
learned their ‘language, intermarried with them and in larger islands
thelr success was rapld and, so far as nature would allow, complete ().

, “ The Philippines and the Molaccas, which were conquered by
;S.’pal,n and Portugal respectively, did not become Muslim, for they had
.to surrender at once their liberty and their religion. It is no wonder
‘that ‘the religion, known to the natives chiefly throngh the unblushing
rapacnty of the Dutch has not extended itself beyond ‘the reach of their
swords. Here, as elsewhere “in the East, the most fatal hmdrance to the
_spread of Christianity has been the lives of Christians (2). .

). ‘Crawford’s’ “Indian- ‘Archipelago ™ 11, 275 and 315. .

(2). For the cruelties of the Portuguese, see Crawford, II, 403 and for the Dutch
. see especially I, 425 and 441. For some startling facts as to the comparatlve morality
bf some native and’Christian communities in_India, see a paper by Rev. J. N. Thoburn
in the Report for the Allahabad Missionary Conference, held in 1872:73. p ,467479
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“1In Africa again Islam is spreading itself by giant strides almost year
by year. Everyone knows that within half a century of the Prophet's
death, the richest states of Africa, and those most accessible to Christia-
nity and to European Civilisation, were torn away from both, by the
armies of the faithful, with hardly a struggle or a regret; but few, except
those who have studied the subject, are aware that even since then Islam
has been gradually spreading over the northern half of the continent.

“ Starting from the north west corner, it first marched southwards
from Morocco, and by the time of the Norman Conquest had reached
the neighbourhood of Timbuctoo, and had got firm hold of the Mandin-
goes, thence it spread southwards again to the Foulahs, and then eastward
by the thirteenth century to Lake Chad, where finally the Arab missio-

naries from the West joined hands with those from the East in the very
heart of Africa...

“We hear of whole tribes laying aside their devil-worship or imme-
morial Fetish and springing at a bound, as it were, from the very lowest
to one of the highest forms of religious belief. Christian travellers with
every wish to think otherwise, have remarked that the negro who accepts
Islam, acquires at once a sense of the dignity of human nature not
commonly found even among those who have been brought to accept
Christianity.

“It is also pertinent to observe here, that such progress as any
large part of the negro race has hitherto made, is in exact proportion
to the time that has elapsed, or the degree of fervour, with which they
originally embraced, or have since clung to Islam. Thé Mandingoes
and the Foulahs are salient instances of this; their unquestionable super-
iority to other negro tribes is as unquestionably owing to the early
hold that Islam got upon them, and to the civilisation and culture that
it has always encouraged. The Government Blue Books: on our West
African settlements, and the reports of missionary societies themselves,
are quite at one on this head. The Governor of our West -African Colo-
‘nies, Mr. Pope Hennesay, remarks that the liberated Africans are always
handed over to Christian missionaries for instruction, and that their
children are baptised and brought up at the public expense in Christian
schools, and are, therefore, in a sense, ready made converts, yet the
total number of professing Christians, 35,000 out of a population of
513,000, very few even of these, as the Governor says, and as we can
unfortunately well believe from our experience in countries that are not
African, being practical Christians — falls far short of the original number
of liberated Africans and their descendents (*). On the other hand the
Rev. James Johnson, a native clergyman, and a man of remarkable energy

(). Papers relating to Her Majesty’s Colonial Possessions. Part Il 1873
2nd Division, p. 14, ‘ '



- 11 —

and intelligence, as well as of very Catholic spirit, deplores the fact that
of the total number of Muslims to be found in Sierra Leone and its
neighbourhood. three fourths were not born Muslims, but have become
so by conversion, whether from a nominal Christianity or from Paganism (1),

“\We are assured on all hands that the Muslim population has an
almost passionate desire for education, and those in the neighbourhood
of our colonies would throng our schools, first if the practical education
given was worth having, and secondly, if the teachers would refrain from
needlessly attacking their cherished and often harmless customs. Wherever
Muslims are numerous, they establish schools themselves, and there are
not a few who travel extraordinary distances to secure the best possible
education. Mr. Pope Hennessy mentions the case of one young Muslim
Negro who is in the habit of purchasing costly books from Trubner in
London and who went to Foulah, two hundred and fifty miles away, to
pbtain an education better than he could find in Sierra Leone itself. Nor
is it an uncommon thing - for newly converted Muslisms to make their
way right across the desert from Bornu or from Lake Chad, or down
the Nile from Darfour or Wadi, a journey of over one thousand miles
that they may carry on their studies in El-Azhar, the great collegiate
Mosque at Cairo, and they may thence bring back the results of their
training to their native country, and form so many centres of Muslim
teaching and example.

_“Nor as to the effects of Islam when first embraced by a negro tribe
can there be any reasonable doubt. Polytheism disappears almost instan-
taneously, sorcery with its attendant evils, gradually dies away; human
sacrifice becomes a thing of the past. The general moral elevation is
most marked; the natives begin for the first time in their history to dress
and that neatly. Squalid filth is replaced by a scrupulous cleanliness; in-
hospitality becomes a comparatively rare exception. Though polygamy is
allowed by the Koran, it is not common in practice; and, beyond the
limits laid down by the Prophet, incontinence is rare; chastity is looked
upon as one of the highest and becomes in fact one of the commoner
virtues. It is idleness henceforward that degrades, instead of the reverse.
Offences are henceforward measured by a written code instead of the
arbitrary caprice of a chieftain — a step as everyone will admit, of vast’

(Y. Papers relating to Her Majesty’'s Colonial Possessions. Part 1I. 1873, 2nd
Division, p. 15. As Mr. Pope Hennessy's Report has been much criticised, chiefly on
the ground that he is a Roman Catholic, and as [ have based some statements upon
it, it may be worth mentioning that I have had a conversation with Mr. Johnson, who is
a strong protestant himself, and that he bore testimony to the bonafides of the Report,
and to its accuracy even on some points which have been most questioned, He told me
that Islam was introduced into Sierra Leone not many years ago, by three zealous
missionaries who came from a great distance. It seems now to be rapidly gaining the
ascendancy, in spite of all the European influence at work.

(Footnote to Bosworth Smith’s Lectures pp. 33-34).
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importance 'in the progress-of a tribe. The -Mosque gives an -idea at all
events higher than any the negro has yet had. A thirst for literature is
created, "and that for works of science and -philosophy, as well as for
commentaries on the Koran. There are whole tribes, as the Jalofs on the
river. Gambia and the -Haussas, whose manly qualities we have had occa-
sions to test in Ashantee, which have become to a man Muslims, and
have raised themselves infinitely in the process; and the very name salt-
water-Muslims given to those tribes along the coast, who, from admixture
with European settlers, have relaxed the severity of the .Prophet’s laws,
is a -striking proof of the extent, to whrch the stricter form of the faith
prevails in the far interior.

“It is melancholy to contrast with these wide spread benefrcral in-
fluences of Islam, the little that has been done for Africa till very lately
by the Christian nations that have settled in it, and the still narrower
limits, within which it has béen confined. Till a few years ago the good
effects produced beyond the 1mmed1ate territories occupled by them were
absolutely nothing.... -

" “The message that European traders have carried for centurles to
Africa has been one of rapacrty, of cruelty and of bad faith. It is a re-
mark of Dr. Livingstone's(?) that the only art that the nations of Africa
have acquired from their 500 years’ acquaintance ‘with the Portuguese
has been the art of distilling spirits from a gun-barrel; and that the only
permanent belief they owe to them, is the belief that man may sell his
brother man; for this, he says emphatically, is not a native benefit to
Africa; but if we except the small number of converts made within the
limits of their settlements, it has been the only benefit conferred by
Europeans.

“Truly if the question must be put, whether it is Mushm or Chris-
tian nations that have as yet done most for Africa, the answer must be
that it is not the Christian...."(?)

I think I can occupy no more space in this introduction by making
further quotations to discuss the relation of Islam to modern civili-
sation and the position ‘which it holds among the recognised religions of
the world: It is a matter of pirre history that Islam has been beneficial
to humanity in general and that it had, and still has, an everlasting in-
fluence on the development of human character.

 The Muslim School embraces all branches of human knowledge'a
research — theology, medrcme, hlstory, astronomy, grammar, ecoqon‘ucs,
physics, racial phrlosophy and.racial psychology .and. ethics. It is an im-

(1. Livingstone's- “Expedmon to the Zambesi” page 240
(®». R. Bosworth Smith “ Mohamed and Mohamedamsm" ‘
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portant educator oh all systems of purely human otigin, andi-its .creéd
adores, worships and acknowledges the Creator of the Universe, in.. the
most sublime, lofliest -and divine expression, never to be found-.in the
l:turgy of other religions. The Islamic concepthn Qf God is that He, is
tAllah’ and there is no deity beside Him; He alone is to be worshlp;?,eq
He begets not and He is not begotten. He was before time began its race. g
is ‘Allah’ Who hath ralsed different prophets of men throughout the ages. His
greatness is immeasurable. Allah is He That abideth from eternity to eternity.
This is but a fractional part of the Muslim Creed — a creed which strictly,
forbids the worship of images and the artistic representation’ of anythmg
that resembles the human form. Vet in Christian literature, penodfcals and
other publications Muslims have been alluded to, and spoken‘of, as pagﬂns
idolaters, polygamists, sun-worshippers and what not. Our sacred’ ‘edifice
has been characterised as the Mosque of swords, our.heaven as a heaven
of sensual bliss, and that after death we 'sink into space, soul-less,  and
have no account to give. In the romance of “Turpin” quoted by Renan,
Mohammed, the fanatical destroyer of all idolatry, is turned himself into
an idol of gold, and under the name of Mawmet, is reported to be ;the
object of worship at Cadiz. In the song of Roland, the National Epic-.of
France, Mohammed appears with the chief of the Pagan Gods-ion the
one side of him and the chief of the Devils on the other. Human  sacri-
fices are supposed to have been offered to him, in the lmagmatlon and
assertions of Christian writers of the tenth and eleventh centuries, under
the various names of Bafum, or Maphomet, or Mawmet. Malaterra, j in h’IS
history of Sicily describes that island as being, when under Saracemc
rule, a land wholly given up to idolatry (1). It is not a little cunou%
that both the English and French languages still bear witness to the
popular misapprehension; the Frqnch by the word “Mahomerle", (qle
Enghsh by the word “Mummery”, still used for absurd or supershtlous
rites (*). “Mammetry”, a contraction of Mahometry was used in early Engllsh
for any false relxglon, especially for worship of 1dols, insomuch that
“Mammet” or “Mawmet” came to mean an idol. In Shakespearethe name is
extended to mean a:doll: Juliet, for instance, is called ' by:- her ‘fathef
“A whinning mammet”(®). In the twelfth century ‘‘the god. Mawmet ¥
passes, into the heresiarch Mahomet, and as such, of .course-he occupies a
conspicuous place in. the ‘Inferno’. : S

~ P TP

‘Dante places him in his- ninth’ *cnrcie among the SOWers - of i

(9. *“Which people were the greater idolaters, any candid reader of the Italian
annalists of this time, co]lected by Muraton, can say ” Bosworth Smxth — Mohammed
and Mohammedanism ",

(3. See Trench,on “Words” p. 112. . L - S

. “ Mawmet (contr. fr. Mahomet) a puppet, a doll onglnail'y an._idol, -because
in the Middle Ages it was generally believed that the Mohammedans wm‘sbtpped images
representing Mohammed "". Webster's Dictionary. -
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discord; his companions being Fra Dolimo, a communist of the fourteénth
century, and Bertrand de Born, a fighting Troubadour.

The Romances of Baphomet, so common in the fourteenth and
fifteenth centuries, attribute any and every crime to him, just as the
Athanasians did to Arius. He is a debauchee, a camel stealer, a cardmal
who having failed to obtain the object of every cardinal’s ambltlon,
invents a new religion to revenge himself on his brethren (1).

Whith the leaders of the Reformation, Mohammed ¢ the greatest
of all Reformers (2)" meets with little sympathy, and their hatred of him,
as perhaps was natural, seems to be proportionate with their knowledge.
Luther doubts whether he is not worse than Leo; Melanchton believes
him to be either Gog or Maggog, and probably both (3).

In the imagination of the Biblical commentators the Arabian Prophet
divides with the Pope the credit, or discredit, of being the subject of
special prophecy in the books of Daniel and the Revelation. “He is
Antichrist, the Man of Sin, the Little Horn” and I know not what
besides; nor do | think that a single writer, till towards the middle of
the eighteenth century, treats of him as otherwise than a rank impostor
and false prophet (4).

England and France were the first to take a different view and to
have begun that critical study of Arabian history or literature which in
the hands of Qibbon and of Muir, of Caussin de Perceval and of St.
Hilaire, of Weil and of Springer has provided some material for a cpm-
paratively fair and unbiassed judgment within the reach of everyone.
But most other writers of the 18th century such as Dean Prideaux and
the Abbé Maracci, Boulainvilliers and Voltaire have approached the
subject only to prove a thesis. With them the Prophet was to be either
a hero or an impostor. ‘“From them is learnt much that has been said
about Mohammed, but comparatively little of Mohammed himself (5) *".

Gagnier has then proceeded to write a history of the Prophet claimed
to have been based on the work of Abul Feda. Gagnier’s history
was still not free from wrong inferences and erroneous allusions ().

- Then followed the traslations of the ‘Koran" by Sale and Savary into
English and French respectively. Gibbon has then written his * three
masterpieces of biography " : Athanasius, Julian, and Mohammed. Gibbon's
treatment of Islam is considered to be generally fair and philosophic, “in

(9. 'Renan * Etudes d'Histoire Religieuse” p. 223, note.

(». Bosworth Smith.

(3). See “Quarterly Review " Art, Islam, by Detsch, No. 254, p. 206.
(4. Bosworth Smith.

(9. Boswotte Smith.

(¢. Ibid.



spite of occasional uncalled-for sarcasms and characteristic innuendoes’ (1)
It seems that Gibbon’s so called unfair treatment of Christianity preven-
ted the Christian world from doing justice to his generally fair treatment
of Islam; and consequently most Englishmen” who do not condemn the
Arabian Prophet unheard, derive what favourable notions of him they
have, not from Gibbon, but from Carlyle” (2).

It was really a great surprise and an epoch in English intellectual
and religious life, as Bosworth Smith has rightly observed, when it was
found that Carlyle chose for his ‘“Hero as Prophet” ‘ not Moses or
Elijah or Isaiah, but the so called impostor Mohammed” (3).

Now it is time to conclude this my introduction. The reader will
see and judge for himself the extent to which European writers of
various reputations and in various ages have, in their different treatments
of the Prophet Mohammad and of Islam, been either misleading or
themselves misled.

In conclusion I wish to express my heart-felt-obligation to my nume-
rous friends both in Egypt and abroad for their kind assistance and
encouragement which enabled me to bring this work to completion. I
wish it were possible for me to name them all, but certain considera-
tions prevent my doing so.

My gratitude is due to His Eminence Shiekh Mohamed Mustapha
El Maraghi Grand Rector of Alazhar University through whose personal
suggestion the book has been accredited by that great Muslim Institution
for publication as a supplement to Al Azhar Official Monthly Review.

Special mention must, however, be made of H.E. Mohamed Khaled
Hassanein Bey of Al Azhar University who was so kind to revise the
manuscript and check the proofs.

In my human endeavours I humbly implore the Almighty God, the
God of all mankind, to grant that my labour may serve as a basis, if not
for an ultimate agreement between Christendom and Islam, at all events
for mutual understanding and forbearance, for sympathy and respect.

Ahmad Galwash.

(1). Bosworth Smith.
(». Bosworth Smith.
(3). Ibid.
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Many tribes had to abandon their dwellings on this occasion, and
from the scattered tribes rose two other kingdoms, known as Ghassan and
Hira. According to the story of the inundation referred to above, Abd,
Shams, surnamed Saba, one of the famous Kings of the tribe of Himyar
having built the city of Saba, (first named after him and afterwards
called Marat), constructed a vast reservoir to store up the water of the
mountain torrents for the use of the inhabitants in the years of drought.
The dam was so firmly built that there seemed no probability of its
bursting. The water rose to the height of twenty fathoms and was kept
in on every side by masonry so solid that many of the inhabitants of the
province had their houses built on its walls. Each family had a certain
portion of this water distributed by aqueducts. But at last (according to
tradition), God being highly displeased at their great pride and insolence,
and resolving to humble and disperse them, caused a mighty flood to

break down by night and carry away the whole city, with the neighbouring
towns and people (1).

The tribes which remained in Yemen after this terrible occurrence
still continued under the rule of the orginal princes till about 70 years
before the birth of Mohammad, when the King of Ethiopia sent over forces
to assist the Christians of Yemen against the cruel persecution of their
King Zul Nowas, a bigoted jew. They attacked him so closely that he
forced his horse into the sea, and so lost his life, and the country was
then governed by four Ethiopian Princes in turn till Seif Ibn Zi VYazan,
of the tribe of Himyar, having obtained assistance from Khosrou Anu-
shirwan, King of Persia, assistance which had been denied him by the
Emperor Heraclius, recovered the throne and drove out the Ethiopians,
but was himself slain by some of the enemy who had been left behind.

The Persians appointed the succeeding princ'es till Yemen fell into
the hands of the Prophet Mohammad, to whom Bazan, the last of them,
submitted embracing Islam at the same time (2). The kingdom of the Him-
yarites is said to have lasted 2000 years.

It has already been observed that two kingdoms were founded by those
wko left their country on account of the inundation of Arem. They were
neither from Arabia properly so called. One was the kingdom of Ghassan.
The founders of this kingdom were of the tribe of Azd, settled in
Syria Damascena, near a spring called Ghassan, whence they took their
name. This kingdom, according to Abulfeda, lasted 600 years, until the
Khalifa Omar subjected the whole of Syria to the rule of Islam.

The other kingdom was that of Hira which was founded in Chal-
dea of Irak. This kingdom was better known as the kingdom of Mond-
hirs of the tribe of Lakhm. These princes retained their throne (except for

(1) Abulfeda
(2) Ed. Pocock.
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a short period during which the Persians held the reins of govetrntnent)
till the time of the Khalifa Abu Bakr, when Al Mondhir el Maghrour, the
last of them, lost his throne and life in battle with Khalid Ibn el Walid
the Muslim conqueror of Syria. This kingdom lasted 620 years.

The kingdom of Hidjaz, as already observed, was founded by Jor-
ham, the son of Kahtan, and remained in the hands of this family until
the time of Ishmael. The latter married the daughter of Modar, one of
the Jorhamite kings, and she bore him twelve sons, one of whom, Kidar
by name, inherited the crown from his uncle. The descendants of Kidar
expelled the Jorhamite tribe who, retiring to Johainah, was after various
fortunes at last destroyed by an inundation (1). Finally the governement
of Hidjaz was shared by the heads of tribes almost in the same way as
the Arabs of the desert are governed at present.

Mecca was in the hands of an aristocracy that controlled affairs of
state until the time of the Prophet Mohammad, to whose tribe the custody
of the famous pantheon of Kaaba was transferred.

Thus have the Arabs preserved their liberty and independence, of
which few nations can show so glorious and unbroken a record, even
from the very Deluge; for though great armies have been sent against
them, all attempts to subdue them have failed (2).

Neither the Assyrian nor the Median Empires ever found a footing
in Arabia, and the Persian rulers never succeeded in making her tributary
and were so far from being her masters, that Combyses, on his expedition
against Egypt, was obliged to ask permission to pass through her territories.

When Alexander the Great conquered Egypt, the Arabians held him
in so little awe that they alone of all the neighbouring nations, sent no
ambassadors to him at any time. This want of respect and the desire of
possessing so rich a country, made him form a design against it, and
had he not died before he could put it into execution, this people might
possibly have convinced him that he was not invincible.(3)

()
THEIR RELIGION

The religion of the Arabs before Islam was in the main gross
idolatry, the Sabian religion or idolatry being the most widely extended
among the whole nation, though there were also considerable numbers
of christians, Jews and Magians among them. The Sabians believed in
God. However, they worshipped also stars and planets and angels as
well as images; they honoured them as deities and they begged for their

(1) Pocock, p. 74
(2) and (3) G. Sale,
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intercession with God. They did not consider the idols to be direct
agents, though they offered sacrifices and offerings to them, as well as
to God, who was often put off with the lesser portion. Thus when they
planted fruit trees, or sowed a field, they divided their cultivation by a
line into two parts, setting aside one part for their idols and the other for
God; if any of the fruits happened to fall from the idols’ parts, into
Qod’s they made restitution, but if from God’s part into the idols’ they
made no restitution. Also when they watered the idols’ land, if the
water broke over the channels made for that purpose, and ran on God’s
part, they dammed it up again, but if the water ran into the idols’ part,
they let it run on, saying they (the idols) wanted what was God’s but
he wanted nothing. In the same manner, if the offering designed for
God happened to be better than that designed for the idols, they made
an exchange, but not otherwise. It was from this gross idolatry or wor
ship of inferior deities, or “the companions of God"” as the Arabs used
to call them, that the Prophet Mohammad reclaimed his nation by esta-
blishing among them the undivided worship of the true God. (2)

- There were seven celebrated temples, dedicated to the seven planets,
adored by the whole nation, though each tribe had chosen one planet
as the peculiar object of its worship, The tribe of Himyar worshipped
in general the sun, the tribe of Misam the Bull’s eye, the tribes of Lakhm
and Jodaam, Jupiter, the tribe of Keis, Sirius or the Dog star, that of
Assad, Mercury, the tribe of Tay worshipped Canopus, while the temple
of Mecca was dedicated to Saturn. For the worship of angels and intel-
ligences there were other celebrated, peculiar idols, ten of which are
mentioned in the Koran; they are: Al-Lat, Al-Uzza and Manata which were
called “Godesses” and “Daughters of God’’. Al-Lat was the idol of the
tribe of Thakif, Al-Uzza was the deity of Ghatfan; Manata was the favourite
idol of Kuzaah and Huzail. There were two other celebrated idols, namely
Al Jibt and Taghout which are also referred to in the Koran. They were of
the chief idols of the tribe of Koreish. Special mention is also made in
the Koran of five idols, namely Wadd, Suwaa, Yagoutha, Yaouka and
Nassra. These were common idols among the pagan Arabians. Besides
the idols referred to above the Arabs worshipped a great number of
others. Almost every housekeeper had his household god. There was
a famous idol called Hobbal which was supposed by the Arabs to supply
them with rain, a very important consideration in their dry land. There—
fore it was an object of common worship among them. It had by acci-
.dent lost a hand which the Koreish repaired with one of gold. A great
number of idols were no more than large rude stones, the worship of
which was first introduced by the prosperity of Ishmael; for when they
increased in number and the territory of Mecca grew too narrow for

(1) G. Sale.
(2) G. Sale,
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them, large numbers of them emigrated to other localities. It was usual
for them on such emigrations to take with them some of the stones of
the revered holy land of Mecca, and to set them up in their new abodes
and to pay them devotion. But this devotion ended at last in rank ido-
latry; the Ishmaelites forgetting the religion of their fathers so far as to
pay divine worship to rude pieces of stone. As to the worship of the
stars, the Arabs might be easily led into it from their observing the
changes of weather happening at the rising and setting of certain of them
which after a long course of experience induced them to ascribe a divi-
ne power to those stars. and to think themselves indebted to them for
their rain; they used to say that their rain came from such or such a star.
The Koran particularly takes notice of this superstition.

Magian religion or fire-worship, was introduced by the Persian Zo-
roastrians through their frequent intercourse with the Arabs.

Judaism was introduced among the idolatrous Arabs by the jews
who fled in great numbers into Arabia from the fearful destruction of
their country by the Romans. They made proselytes among several tri-
bes and in time became very powerful, and possessed of several towns
and fortresses in the Arabian Penisula. But over a century at least be-
fore, the Jewish religion was not unknown to the Arabs. Abu Carb Assad
who was king of Yemen about 700 years before Islam, is said to have
introduced Judaism among the idolatrous Himyarites. Some of his succes-
sors also embraced the same religion, one of whom, Youssef, surnamed
Zul Nowas, was remarkable for his zeal and terrible persecution of all
who would not turn Jew, putting them to death by various tortures, the
most common of which was throwing them into a glowing pit of fire,
whence he acquired the sinister title of “Lord of the Pit”. This perse-
cution is also referred to in the Koran (1).

Christianity had likewise made good progress among the Arabs be-
fore Islam. The persecutions and disorders which darkened the eastern
church soon after the beginning of the third century, obliged great num-
bers of Christians to seek shelter in Arabia, that country of liberty. These
were for the most part of the Jacobite Community, a sect that was wi-
dely distributed throughout Egypt, Arabia and Mesopotamia.

The above mentioned were the principal religions that prevailed
among the Arabs, though the chief religion was gross idolatry. Some of
the pagan Arabs believed neither in a creation of Divine origin nor in a

resurrection, attributing the existence of things and their dissolution
to nature.

(1) Koran chap. 85
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Some believed that when the soul separated itself from the body,
it took the shape of a bird, called “Hama’” or ““Sada”. If the deceased
person was the victim of violent death, the bird remained hovering over
the grave crying “Iskouni” i. e. “Give me drink”, till his death was a-
venged, and then it flew away. This belief was forbidden by the Koran.
Belief in Spirits and Fairies and Oracles rendered by their idols whom
they consulted by means of headless arrows which they called “Azlam”,
was universal. Each tribe had its particular idols and particular temples.
The hierophants attending these temples received rich offerings from the
devotees and often there arose sanguinary conflicts among the worshippers
of different temples. But the celebrated temple of the Kaaba at Mecca,
the Chapel of Abraham and Ishmael, was considered sacred by all. The
Jews and Sabians sent offerings there. The custody of the Kaaba was
the object of great jealousy among the tribes, as it conferred on the cus-
todians the most honourable functions and privileges. At the time of the
birth of Mohammad the custody of the Kaaba was in the hands of his
family, the Hashimites.

As for thc Christian religion at the advent of Mohammad, though it
flourished and had a large number of followers among the Arabs, yet its
true and pure doctrines were exceedingly and abominably corrupted. (1)
Some of the Christians believed the soul died with the body, and was
to be raised again with it on the last day.(2) Others substituted the Vir-
gin Mary for God or worshipped her as such. These who believed in
the divinity of the Virgin Mary were named the Mariamites (3). This
conception is condemned in the Koran.

Reviewing the religious aspect of the Arabs before Islam, Sir William
Muir says: “After five centuries of Christian Evangelization, we can point
to but a sprinkling here and there of Christians; the Banu Harith of Naj-
ran, the Banu Hanifa of Tamama, some of Banu Tay of Tayma and hard-
ly any more. Judaism, vastly more powerful had exhibited a spasmodic
effort of proselytism under Zul Nowas, but as an active and converting
agent, the Jewish faith was no longer operative. In fine, viewed thus in
a religious aspect, the surface of Arabia had been now and then gently
rippled by the feeble efforts of Christianity, the sterner influences of Ju-
daism had been occasionally visible in a deeper and more troubled cur-
rent; but the tide of indigenous idolatry and of Ishmaelitic superstition,
setting from every quarter with an unbroken and unebbing surge towards
the Kaaba, gave ample evidence that the faith and worship of Mecca
held the Arab mind in a thraldom, vigorous and undisputed.” (4)

(1) Sale, Prelim. Disc.

(2) Eusebius Hist.

(3) Epiphon

(4) Sir William Muir: The Life of Mohammad, Vol. I, Int.
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THEIR CHARACTER AND MANNERS

Arabia during the pre-Islamic days was in a very low state of civi-
lisation. Awful superstition and idolatry prevailed everywhere. Gross
licentiousness was indulged in. Crimes of infanticide and human sacrifices
were common, The various tribes were in constant and perpetual war-
fare with each other (1). The absence of any stable government had led
to the prevelence of anarchism and criminal excesses. The whole penin-
sula was in a pitiful state of chaos, sin, impurity and wickedness (2).
The sacred chapel of antiquity erected by their ancestor Abraham and
Ishmael for the worship of the One God, the Almighty, was converted
into a temple containing over three hundred idols representing supersti-
tious gods and godesses. The great and divine religions which the Pro-
phets of yore had brought down from Heaven, had lost their originality,
fidelity and purity. :

Opposition, persecution and even brutal force were every day's oc-
curences. It seems that the religion of Islam along with its teachings
and morals was revealed at a time, when need for guidance was most
felt, as will be dealt with later in this book.

(1v)
THEIR ACCOMPLISHMENTS

The accomplishments the Arabs prided themselves on, were: (1)
Eloquence and a perfect skill in their own tongue, (2) Expertness in the
use of arms and horsemanship, and (3) Hospitality. The first they exer-
cised themselves in by composing orations and poems. Their orations
were of two sorts, metrical and prosaic, the one being compared to pearls
strung, and the other to loose ones. They endeavoured to excel in both
and whoever was able, in an assembly, to persuade the people to a great
enterprise, or dissuade them from a dangerous one or gave them  other
wholesome advice, was honoured with the title of ‘“Khateeb” or orator.
Poetry was held in such great esteem among them that it was a great
accomplishment and a proof of ingenious extraction, to be able to express
oneself in verse with ease and elegance, on any extraordinary occurrence
and, even in their common discourse, they made frequent applications to
celebrated passages of their famous poets. In their poems were preserv-
ed the historical events, the rights of tribes, the memory of great actions

(1) G. Sale
(2) Abul Feda., Ibn Athir. Sale, Muir & c,
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and the progress of their language, for which reason an excellent poet

reflected so great an honour on his tribe. that, as soon as anyone began
to be admired for his performances of this kind in a tribe, the other

tribes sent publicly to congratulate it on the occassion, and his own tribe
made entertainments at which the women assisted, dressed in their nuptial
ornaments, singing to the sound of tambourines the happiness of their tribe
who had now one to protect their honour, to preserve their genealogies
and the purity of their language, and to transmit their actions to poste-
rity ; for this was all performed by their poems. Thus they were solely
indebted to their poems for knowledge and instructions, moral and eco-
nomical, and to them they had recourse, as to an oracle, in all doubts
and differences. No wonder, then, that a public congratulation was made
on this account, which honour they yet were so far from making cheap, -
that they never did it, except on one of these three occasions which were
reckoned great points of felicity, to wit on the birth of a boy, the rise
of a poet and the foal of a she-camel of a generous breed.

To keep up emulation among their poets, the tribes had once a
year a general assembly at Okaaz, a place famous on that account and
where they held a weekly fair. This annual meeting lasted a whole
month, during which time they employed themselves not only in trading,
but in repeating their poetical compositions, contending and vying with
each other for the prize. The poems that were judged to excel, were
kept in their king’s treasuries and hung on the Kaaba, as were the seven
celebrated poems called ‘“Al-Mo’allacat”(1).

As to the exercise of arms and horsemanship the Arabs were in a
manner obliged to practice and encourage this by reason of the indepen-
dence of their tribes, whose frequent querrels made wars almost continual;
and they usually ended their disputes in pitched battle. (2)

Hospitality was so habitual to the Arabs, and so much esteemed,
that the examples of this virtue among them exceed whatever can be cited
among other nations, Nor were the Arabs less addicted to liberality
after the coming of their Prophet than their ancestors had been (3). * Many
remarkable instances of this commendable quality among them can be
quoted. Sale in his perliminery discourse, affixed to his Translation of
the Koran, has contented himself with reproducing the following occur-
rence: Three men were disputing in the Court of the Kaaba, as to which
was the most liberal person among the Arabs. One gave the preference
to Abdallah, the son of Jaafar, the uncle of the Prophet Mohammad; ano-
ther to Kais Ebn Obadah, and the third gave it to Arabah, of the tribe of
Aws. After much debate, one that was present, to end the dispute,
proposed that each of them should go to his friend and ask him for

(1) Pocock.
(2) Idem.
(3) Sale, Prlim. Disc,



assistance, that they might see what each one gave, and form a judgment
accordingly.. This was agreed to, and Abdallah’s -champion, going to him,
found him with his foot in the stirrup, just mounting his camel for a
journey, and thus accosted him: ¢ Son of the uncle of the Apostle of
God; I dm travelling and in necessity ”. Upon which, ‘Abdallah alighted
anid: bade him take the camel, with all that was tpon it, 'but desired him
fiot ‘to ‘part’ with a sword which happened to- be fixed to the saddle,
because it had belonged to Ali, the son of Abu-Talib. So -he took the
camel and found on it some vests of silk and 4000 pieces of gold; but
the thing of greatest value was the sword. The second went to Kais Ebn
Saad, whose servant told him, that his master was asleep, and desired -to
know his business. The friend answered that he came to ask Kais's
assistance, being in want on the road. Whereupon the servant said that
he had rather supply his necessity than wake his master, and gave him
a_purse of 7000 pieces of gold, assuring him that it was all the money
theri in the house. He also directed him to go to those who had the
charge of the camels with a certain token, and take a camel and a slave
and return home with them, When Kais awoke and his servant informed
him of what he had done, he gave him his freedom and asked him, why
he dit not call him, “ For ”, said he, “I would have given him more ".
iTh‘e third man went to Arabah and met him coming out of his house
to go to prayers and Ieanmg on two slaves, because his eyesight failed
him. -The friend no sooner made knwon his case than Arabah let go the
slaves, and, clapping his hands together, loudly lamented his mlsfortune
in having no money, but desired him to take the two slaves which the
man refused to do, till Arabah protested, that if he did not accept them,
he would give them their freedom and, leaving the slaves, groped his
way along by the wall. On the return of the disputants, judgment was
unanimously, and with great justice given by all who were present that
-Arabah was the most generous of the three.

Nor were these the only good qualities of the Arabs. They are
commended by ancient historians for being most exact to their word (1)
and for being respectful to their seniors, and they have always been
celebrated for their quickness of apprehension and the vivacity of their
_wit, especially those of the desert (®).

(1). Herodotus.
(3). D. Herbelot.
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THE BRANCHES OF KNOWLEDGE
CULTIVATED BY THE ARABS BEFORE ISLAM

The chief branches of knowledge the Arabs cultivated before the
rise of Islam, were their history and the genealogical descent of families;
such a knowledge of the stars as to be able to foretell the changes of
weather ; and the interpretation of dreams (1).

'They used to pride themselves very much on the nobility of their
families, and so many disputes arose in respect of this, that it is in no
way surprising that they took great pains in recording the genealogies
of their families. '

Their knowledge of the stars was procured through long experience
and not from regular study of astronomy (2). The stars or planets, by
which they most usually forecast the wheather, were called “Al-An’waa”
or “the houses of the moon”. They are 28 in number and divide the
Zodiac into as many parts, through one of which the moon passes every
night. As some of them set in the morning, others rise opposite to
them, which happens every thirteenth night; and from their rising and
setting, the Arabs by long experience observed, what changes happened
in the air, and at length came to ascribe to them divine power, saying
that their rain came from such or such a star. This expression the
Prophet condemned, and he absolutely forbade them to use it in the
old sense, unless they meant no more by it, than that God has so ordained
that, when the moon was in such or such a “house’” or at the setting or
rising of such a star, it should rain or be windy, or be hot or cold.

The early Arabs, therefore, seem to have made no further progress
in astronomy, although they afterwards cultivated this science so success-
fully that they where able to observe the influence of stars on the weather,
and to give them names; and it was only natural that they should do
this, when we consider their pastoral mode of life, spent for the greater
part under the open sky (3). The names they ascribed to the stars, gene-
rally were connected with cattle or flocks and they were so nice in dis-
tinguishing them, that no language has so many names for stars and
heavenly bodies as Arabic, for though they have since borrowed the names
of several constallations from the Greeks, yet far greater numbers are of
their own finding and much more ancient, particularly those of the more
conspicuous stars and those of the lesser constellations which are contained
within the greater, and were not observed or nained by the Greeks (4).

(1) Al Shahristani.

(2) Abul Farag.

(3) Q. Sale, Prelim. Disc.
(4) Ibid.
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‘THE CITY OF MECCA

Mecca is the chief city of Arabia. It derives its wealth from the
prodigious concourse of people who assemble there yearly as pilgrims from
all parts of the world where Islam flourishes. Advantage is taken of this
to hold a great fair for all kinds of merchandise. The possession . of the
temple of Kaaba gave Mecca special sanctity and predominance aver all the
other cities of the peninsula. The soil about Mecca is so barreén that it
produces nothing but what grows in the desert. Having, therefore, no corn
or grain of their own growing, the Meccans are obliged to bring it from
other places, and Hashim, Mohammad’s great grandfather, then prince. of
his tribe, in order to secure an adequate supply of provisions for his tribe,
appointed two caravans to set out yearly for that purpose, the one in
summer and the other in winter. o

~ These caravans of purveyors are referred to in'the Koran. Thus,; Mecca
from the earliest time was the centre, not only of the religious assoc:atnons
of pagan Arabla, but also of its commercial activity.

Durmg the period prior to the birth of Mohammad, the- govemment
of Mecca was an Oligarchy composed of the leading members of the housg
of Kossay, the Prophet’s ancestor, The governing body -consisted of ten
senators who were styled Sherifs. These decemvirs occupied the first place
in the state, and their offices were hereditary in favour of the eldest
member of each family. Their functions were: (1) The guardianship of the
keys of the temple of the Kaaba, (2) the administration of the water sup-
plied by the wells in Mecca and its neighbourhood, (3) the civil and
criminal magistracy, (4) the control of foreign affairs, (5) the custody of
the standard under which the nation marched against its' enemies, (6) the
administration of the poor-tax derived from the alms of the nation and
employed in providing food for the poor pilgrims, (7) the presidency of
the national assembly, (8) the guardianship of the council chamber, which
ofhce conferred upon its holders the right of convoking the . assembly,
(0) the administration of the public finances and (10) the guardianship. of
the divining arrows, by which the ]udgment of the gods and goddesses
was obtained. At the same time, it was an established custom that the
oldest member exercised the greatest influence, and bore the title of chief
and lordpar excellence. At the time of the Prophet, his- uncle Abbas was
the senior member of these Senators (1). '

(1) Sayed Amir Aly “ The Spirit:of Islam.”
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BOOK I
THE LIFE OF PROPHET MOHAMMAD

BIRTH AND EARLY YEARS

... . Mohammad, literally, the highly praised, is the chief name of the
great Arabian Prophet and founder of the religion of Islam, wrongly cal-
led after him Moehammadanism. He was born at Mecca, the chief town
‘'of Arabia, in the year 570 A.D. He was the posthumous son of Abdullah
who belonged to the family of Hashim, the noblest family of the
Koreish section of the Arabian race. His grandfather Abdul Muttalib who
wag'directly descended from Ishmael held the high office of custodian of
the -Kaaba, the common Pantheon of pagan Arabia, and was virtual head
of the Meccan Commonwealth.

The birth of Mohammad is stated to have been attended by many
remarkable portents. (1)

Before the child completed the 6th year of his age, his mother died
and the doubly orphaned Mohammad was under the charge of his grand-
father Abdul Muttalib who took the most tender care of him. But the
old chief died two years afterwards. On his death-bed he confided to his
son Abu Talib the charge of the little orphan. When Mohammad was
twelve years old, he accompanied his uncle Abu Talib on a mercantile journey
to.Syria and they proceeded as far as Busra. The journey lasted for some
menths. It was at Busra that the Christian monk Bahira met Mohammad,
and'he is related to have said to Abu Talib ‘Return with this boy and
guard ‘him against the hatred of the Jews, for a great career awaits this
your 'nephew’’. After this travel, the youth of Mohammad seems to have
been !passed uneventfully, but all authorities agree in ascribing to him such
correctness of manners and purity of morals, as were rare among the people
of Mecca. The fair'character and the honourable bearing of the unobtrusive
youth won the approbation of the citizens of Mecca, and by common
consent he" received the title of “Al Amin”, the faithful. (2)

»
‘

In his early years, Mohammad was not free from the cares of life
He had to watch the flocks of his uncle, who like the rest of the Ha-
shimites, had lost the greater part of his riches

From youth to manhood he led an almost solitary life. The law-
lessnegs, rife among the Meccans, the sudden outbursts of causeless and
sanguinary quarrels among the tribes frequenting the fair of Okaz (the
Arabian Olympia), the immorality and scepticism of the Koreishites,

(1) Ion Athir. Ibn Hisham etc.
(2) Hugh’s Dictionary of Islam, pp. 368 - 369.
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naturally caused feelings of pity and sorrow in the heart of the: sensitive
youth. Such were to him scenes of social misery and rehglous degradatmn,
characteristlc of ‘a depraved age.

' When Mohammad was 25 years old, he travelled once more to Syna
as the factor of a noble and rich Koreishite widow named Khadua “and
having proved himself faithful in the commercial interests of that lady,
was soon rewarded with her hand in marriage. This marriage proved
fortunate and singularly happy. Khadija was much the senior of her hus-
band, but in spite of the disparity of age between them, the tenderest
devotion on both sides existed. This marriage gave him the loving heart
of a woman who was ever ready to console him in his ' despair and to
keep alive within him the feeble, flickering flame of hope, when no man
believed in him — not even himself — and the world appeared. gloomy
in his eyes. (Y

Till he reached the 30th year of his age, Mohammad was almost a
stranger to the outside world. Since the death of his grandfather, author-
ity in Mecca was divided among the ten senators who constituted the
governing body of the Arabian-Commonwealth, There was no such -ac-
cofd among them as to ensure the safety of individual rights and property.
Though family relations afforded some degree of protection to citizens,
yet strangers were frequently-exposed so persecution and oppression. In
many cases they were robbed, not only of their goods, but even of their
wives and daughters, At the instigation of the faithful Mohammad, an
old league, called the Federation of “Fiidal”, i.e. favours, was revived
with the object of repressing lawlessness and defending every weak in-
dividual, whether Meccan or stranger, free or slave, against any - wrong:
or oppression, to whlch he might be the vxctlm, within the territories of
Mecca. ,

When Mohammad reached the 35th year of his age, he settled by
his judgment a grave dispute which almost threatned to plunge the whole
of Arabia into a fresh series of her oft-recurring wars. In rebuilding the
sacred temple of the Kaaba, in 605 A.D., the question arose as to who
should have the honour of raising the black stone, the most holy rekc
of that temple, into.its proper place. Each tribe claimed that honour.
The senior citizen advised the disputants to accept for their umpxre in
this difficulty the man who would be the first to enter..from a certain
gate. The proposal was agreed upon, and the first man who entered
the gate, was Mohammad, “The AmeenV. Mohammed gave them .an,
advice which served to satisfy all the contending parties.. He ordered
the stone to be placed on a piece of cloth, and each tribe to share the
honour of lifting it up, by taking hold of a part of the cloth. _The

(1) Hugh's Dictionary of Islam.
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stone was thus deposited in its place, and the rebuilding of the temple
was completed without further interruption (1). It is related that, about
this period, a certain Osman, son of Howairith, supported by Byzantine
gold, made an attempt to convert the territory of Hidjaz into a Roman
dependeéncy, but the attempt failed, chiefly through the mstrumentallty
of Mohammad (2).

These are nearly all the public acts related by historians, in which
Mohammad had taken part within the 15 years after his marriage with
Khadija. As for his private life he is described to have been ever
helpful to the needy and the helpless. His uncle Abu Talib had fallen
into distress through his endeavours to maintain the old position of his
family, and Mohammad, being rather rich at this time by his alliance with
Khadija, tried to discharge part of the debt of gratitude and obligation
which he owed to his uncle, by undertaking the bringing up and
education of his son Ali; and a year later he adopted Akil, another of
his uncle’s sons.

Khadija had born Mohammad three sons and four daughters, all of
whom died in childhood, but in loving Ali he found much consolation.

About this time Mohammad set a good example of humanity which
created a salutary effect upon his people. His wife Khadija, to gratify her
husband, made him a present of a young slave, named ‘“Zaid” son of
Haritha, who had been brought as a capture to Mecca and sold to Kha-
dija. When Haritha heard that Mohammad possessed Zaid, he came to
Mecca and offered a large sum for his ransom. Whereupon Mohammad
said; “Let Zaid come hither, and if he chooses to go with you”. addres-
sing the boy's father, ‘‘take him without ransom; but if it be his choice
to stay with me, why should I not keep him?” And Zaid, being brought
into Mohammad's presence, declared that he would stay with his master
who treated him, as if he were his only son. Mohammad no sooner heard
this, than he took Zaid by the hand and led him to the black stone of
Kaaba where he publicly adopted him as his son and constituted him his
heir, to which the father acquiesced who then returned home well satis-
fied. Henceforward Zaid was called the son of Mohammad (3).

- ‘Mohammad was now approaching his 40th year and his mind was
ever engaged in profound contemplation and reflection. “Before-him lay
his country, bleeding and torn by fratricidal wars and intolerable dissen-
sions; his people, sunk in- barbarism, addicted to the observation of rites
and superstitions, were, with all their desert virtues, lawless and cruel
His two visits to Syria had opened to him a scene of unutterable moral

(1) Sale,
(@) Ibid.
(3) Sale.
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and social desolation, rival creeds and sects tearing each other to pieces,
wrangling over the body of the God they pretended to worship, carrying
their hatred to the valleys and deserts of Hidjaz and rending the town-
ships of Arabia with their quarrels and bitterness” (1).

4

!
THE BEGINNING OF MOHAMMADAN REVELATION

Sir. William Muir, in his “Life of Mahomet” remarks: “The idolatry
and moral debasement of his people, pressed heavily upon him and the
dim and imperfect shadows of Judaism and Christianity excited doubts
without satisfying them; and his mind was perplexed with uncertainty as
to what was the true religion.”

Mohammad had been wont, for years after his marriage, to seclude
himself in a cave in Mount Hira, a few miles from Mecca. To this cave
he used to betake himself for prayer and meditation, sometimes alone
and at others with his family. There he often spent whole nights in
deep thought and profound communion with the unseen, yet all-pervading
God of the Universe. It was during one of those retirements and in the
still hours of the night, when no human sympathy was near, that Moham-
mad believed that an angel came to him, to tell him that he was the
Apostle of God, sent to reclaim a fallen people to the knowledge and
service of their God.

Renowned compilers of authentic traditions of Islam agree in the
following account of the first revelations received by the Prophet.

It was in true dreams that Mohammad received the first revelations.
“He never dreamt, but it came to pass as regularly as the dawn of the
day” (2). After this, Mohammad continued to seclude himself in the cave
of Mount Hira and to worship there day and night. He would, whenever
he wished, return to his family at Mecca and then go back again, taking
whith him the necessaries of life. Thus he continued to return to Khadija,
from time to time, until one day the revelation came down to him and
the angel appeared to him and said: “Read;” but as Mohammad was an
illiterate man, having never received any instruction in reading or writing
he said to the Angel: “I am not a reader”. The Angel took hold of
him and squeezed him as much as he could bear, andthen said again:
“Read;” and the Prophet said: ‘I am not a reader.” Then the Angel
again seized the Prophet and squeezed him for the third time and said:

(1) Sayed Ameer Ali
(2) Mishkat - ul - Masabeeh.
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‘““Read, in the name of the Lord who created; created man of congealed
blood.. Read thou. For thy Lord is the most Beneficient, who. hath taught
the .yse of the pen, who - taught man-that which he -knoweth not" (1).
Then the Prophet repeated the words with a trembling- heart, And he
returned to Khadija (namely from Mount Hira) and said: ‘“Wrap me up,
wrap me up.” And he was wrapped up in a garment until his fear was
dispelled. And he told Khadija what had occurred, and that he was becoming
either a soothsayer or one smitten with madness. She replied: “God forbid.
He will surely not let such a thing happen. For you speak the truth, you are
faithful in trust, you bear the afflictions of the people, you spend in good
works what you gain in trade, you are hospitable and you assist your fellow-
men. Have you seen aught terrible?”” Mohammad replied: “Yes.” And he told
her what He had seen. Wherenpon Khadija said: “Rejoice, O dear husband
and be cheerful. He, in Whose hands stands Khadija's life, bears witness
to the truth of this fact, that thou wilt be the prophet to this people;
Then she arose and went to her cousin Waraqa, son of Noufal, who was
old and blind and who knew the scriptures of the Jews and Christians,
and is stated to have translated them into Arabic. When she told him of
what she had heard, he cried out: “Holy! Holy! Verily, this is the
Namus (the Holy Spint) who came to Moses. He will be the prophet of his
people. Tell him this-and bid him be of brave heart.” And when the two men
met subsequently in the street, the blind old student of the Jewish and Chri-
stian Scriptures spoke of his faith and trust. “I swear by Him, in Whose hand
Waraqa’s life is,” said the old man, “God has chosen thee to be the pro-
phet of this people. They will call thee a liar, they will persecute thee,
they will banish thee, they will fight against thee. = Oh, that I -could live
to those days. I would fight for thee.”” And he kissed him on his forehead (2).

The first vision was followed by a considerable period, during which
Mgphammad suffered much mental depression. During this period, the
.c'omm‘entators state, the Prophet was seized with so much melancholy
that he wished to throw himself when the Angel of God recalled him to
his duty to mankind. The Angel spoke to the grieved heart of hope and
trust, of the bright future, when he should see the people of the earth
crowding into the one true faith. His destiny was unfolded to him when,
wrapt in profound meditation, melancholy and sad, he felt himself called
lby a voice from heaven to arise and preach. “O thou who art wrap-
ped in thy mantle, rise and warn and glorify thy Lord.” (3)
And he arose and engaged himself in the work to which he was called.
Khadija was the first to accept his mission. She was to believe in the
Teyvelation, to abandon the idolatry of her people and to join him in
purity .of heart in offering up prayers to the Almighty God.

{1) Koran: 96: 14

2 Ibn Hlsham, lbn El Athir, Miskhat-ul-Massabeeh etc.
(3) Koran 74 :



— 33 —

m
MOHAMMAD'S MISSION

At the beginning of his mission, Mohammad, hereinafter called
the Prophet, opened his soul only to those who were attached to him
and tried to free them from the gross practices of their forefather’s
After Khadija, Ali his cousin, was the next disciple. The Prophet used
often to go into the desert around Mecca with his wife and young
cousin, that they might together offer their heart-felt thanks
to the God of all nations for His manifold blessings. Once they were
surprised by Abu Talib, the father of Ali. And he said to the Prophet:
“Q son of my brother, what is this religion thou art fol!owmg? "
]t is the religion of God, of His Angels, of His Apostles and ‘our
ancestor Abraham,” answered the Prophet. ‘God has sent me to His
servants, to direct them towards the truth and thou, O my uncle, art the
most worthy of all. It is meet that I should thus call upon thee and it is
meet that thou shouldst accept the truth and help in spreading it.”
“Son of my brother,” replied Abu Talib, “ 1 cannot abjure the religion
of my fathers; but by the Supreme God, whilst 1 am alive, none shall

dare to imjure thee.” Then turning towards Ali, his son, the venerable
chief asked what religion was his. O father,” answered Ali, “I believe
in God and His Prophet and go with him.” “Well my son’* said Abu

Talib, ““He will not call thee to aught, save what is good, wherefore
thou art free to cling to him.”

, After Ali, Zaid, Mohammad’s adopted son, became a convert to the
new faith. He was followed by Abu Bakr, a leading member of the
Koreish tribe and an honest wealthy merchant who enjoyed great con-
sideration among his compatriots. He was but two years younger than
the Prophet. His adoption of the new faith was of great moral effect.
Soon after, five notables presented themselves before the Prophet and
accepted Islam. Several proselytes also came from lower classes of the
Arabs to adopt the new religion. For three weary long years, the
Prophet laboured very quietly to deliver his people from the worship of
idels. Polytheism was deeply rooted among the people. It offered
attractions which the new faith in its purity did not possess. The
Koreishites had personal material interests in the old worship; and their
prestige was dependent upon its maintenance ; the Prophet had to cont-
end with the idolatrous worship of its followers and to oppose the ruling
oligarchy which governed its destinies.

"After three years of constant but quiet struggle, only thirty followers
were secured. An important change now occured in the relations of the
Prophet with the citizens of Mecca. His compatriots had begun to
doubt his sanity, thought him crazy or possesed by an evil spirit.
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Hitherto he had preached quietly and unobtrusively. He now determined to
appeal publicly to the Meccans to abandon their idolatry. For this he
arranged a gathering on a neighbouring hill, and there spoke to them
of their folly in the sight of God, in offering worship to pieces of
stone which they called their gods.. He invited them to abandon their
old impious worship and adopt the faith of love and truth and purity.
He warned them of the fate that had overtaken in the past, races who
had not heeded the preaching of former prophets. But the gathering
had departed without listening to the warning given them by the
Prophet. Having thus failed to induce his fellow-citizens to listen to
him, he turned his attention to the strangers arriving at the city on
commerce or pilgrimage. But the Koreishites made attempts to frustrate
his efforts. They hastened themselves to first meet the strangers on the
different routes, to warn them against holding any communication with
the Prophet whom they represented as a dangerous magician. When
the pilgrims or traders returned to their homes, they carried with them
the news of the advent of the bold preacher who was inviting the Arab-
ians loudly — at the risk of his own life — to abandon the worship of
their dear idols. Now the Prophet and his followers became subject to
some persecution and indignity. The hostile Koreishites prevented the
Prophet from offering his prayers at the sacred temple of the Kaaba;
they pursued him wherever he went; they covered him and his disciples
with dirt and filth, when engaged in their devotions.. They scattered
thorns in the places which he frequented for devotion and meditation.
Amidst all these trials the Prophet did not waver. He was full of con-
fidence in his mission. On several occasions he was put in imminent
danger of losing his life (1). At this time Hamza, the youngest son of
Abdul Muttalib adopted Islam. Hamza was a man of distinguished bravery,
an intrepid warrior, generous and true, whose heroism earned for him
the title of the “Lion of God”. He became a devoted adherent of Islam
and eventually laid down his life in the cause.

The Prophet continued his preachings to the Arabsin a most gentle
and reasonable manner. He called the nation, so accustomed to iniquity
and wrong doings, to abandon their abominations. In burning words
which excited the hearts of his hearers, he warned them of the punish-
ment which God had inflicted upon the ancient tribes of Aad and
Thamud (2) who obstinately disobeyed the teachings of His messengers
to them. He adjured them by the wonderful sights of nature, by the
noon day brightness, by the night when it spreads her veil, 'by the day
when it appears in glory, to listen to his warning before a similar de-
struction befell them. He spoke to them of the day of reckoning, when

(1) Sir William Muir's Life of Muhammed.
‘@) . Vide Book I. . .
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their deeds in this world shall be weighed before the Eternal Judge, when
the children who had been buried alive shall be asked, for what crime
they were put to death(1).

As the number of believers increased and the cause of the Prophet
was strengthened by the conversions of many powerful citizens, the Pro-
phet's preaching aroused a serious revolutionary movement. He condemned
the idols the Arabs worshipped and taught the unity of God. The Koreish-
ites were now alarmed. Their power and prestige were at stake. They
were the custodians of the idols which the Prophet had threatened to
destroy; they were the ministers of the worship which he denounced; in
fact their existence and living wholly depended upon the maintenance of
the old institutions. Again the tone of the Prophet in his teachings was
intensely democratic. He taught that in the sight of his Lord all beings
were equal, the only distinction, recongnised among them being the
weight of their piety(2). The Koreishites would have none of this level-
ling of distinctions, as it reflected upon their long inherited privileges.
Accordingly they organized a system of persecution in order to suppress
the movement before it became firmly established. They decided that each
family should take upon itself the task of stamping out the new faith on
the -spot. Each household tortured its own members-or adherents or slaves
who were supposed to have connected themselves with the new
religion. With the exception of the Prophet who was protected by Abu
Talib and his kinsmen, Abu Bakr and a few others who were either dis-
tinguished by their rank or possessed some influence among the Koreish-
ites,  all other proselytes were subjected to different sorts of torture.
Some of them were thrown into prison, starved and then flogged. The
hill of Ramada and the place called Bata became thus scenes of cruel
torture (2).

One day the Koreishites sought to approach the Prophet to induce
him to discontinue his teachings of the new religion which had sown
discord among their people. Otba, son of Rabia, was delegated to see
the Prophet and speak to him. ‘O son of my brother,’ said Otba on meet-
ing the Prophet, ‘You are distinguished by your qualities; yet you have
sown discord among our people and cast dissension in our families; you
denounced our gods and goddesses and you charge our ancestors with
impiety. Now we are come to make a proposition to you and ask you to
think well before you reject it.’ ‘I am listtening to you, O father of Walid,’
said the ‘Prophet. ‘O son of my brother’, began Otba, ‘If by this affair
you intend to acquire riches, honours and dignity, we are willing to col-
lect for you a fortune larger than is possessed by any one of us; we
shall make you our chief and will do naught without you; if you desire

(1) It was the custom of heathen Arabs to bury their children alive from fear of
want. This custom was forbidden by the Koran: 17 : 33.

(2) Koran : 49:13 (3) Sir William Muir
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dormmon ‘we shall make you our king, and if the demori which possesses*
you canrot be subdued we will bring you doctors and give them riches!
till they cure you.’! When Otba had finished his discourse, the Prophet:
said: ‘Now listen to me O father of Walid." ‘I listen,’ he replied. The
Prophet recited to him the first eight verses of chapter 41 of the Koran.
which may be mterpr‘eted.as follows: “In the name of Allah, the Benefici-.
ent, the Merciful; Here is a revelation from the Merciful, a book, the.
verses whereof are distinctly explained; an Arabic Koran, for the instruction
of a people who understand, it is a herald of good tidings and a warner,
but most of those who hear it, turn aside, so that they hear not, and
they say (to the Prophet); our hearts are veiled from the doctrine, to
which thou invitest us; and there is a heaviness in our ears and a curtain
hangs between us and thee; wherefore act thou as thou shalt think _fit,
for we shall act according to our own sentiments.” Say verily 1 am only,
a mortal like you. It is revealed unto me, that your God is One God;,
therefore take the right way to Him, and ask His forgiveness, and woe
be to the idolaters, who give not the appointed alms and believe not in
the 'life to come(1). But as to those who believe and do good, they shall
receive an everlasting reward (2)

When the Prophet had fmlshed his recxtatlon, he said to Otba*v
“Thxs is. my reply to your proposition; now take what course you
find best "(3)

Persecution by the Koreishites grew fiercer and fiercer every day
and the sufferings of the Prophet’s disciples became tinbearable. He
had heard of the righteousness, tolerance and hospitality of the neigh-
bouring Christian king of Abyssinia. He recommended such of his di-
sciples who were without protection, to seek refuge in the kingdom of
that pious king, Al Nagashi (Negus). Some of the unprotected adherents
of Islam, to the number of 15, promptly availed themselves of the advice
and sailed to Abyssinia. Here they met with a very kind reception from
the Negus. This is called the first flight in the history of Islam and
occurred in the 5th year of the Prophet Mohammad's mission (615 A.C.).
These emigrants were soon followed by many more of their fellow-
sufferers, until the number reached eighty three men and exghteen women(4) :

The hostile Koreishites, furious at the escape of their vuctxms, sent
deputies to the king of Abyssinia to request him to deliver up the refu-
gees, that they might be put to death, as they had abjured their old

(1.) — The Arabs used to regard hospitality as a virtue, but alms-giving was eonsid
ered a f\t,elalmess among them. A future life was generally considered- .
a mere fable .

(2.) — Koran Chapter 41.
(3.) — Ibn Hisham.
(4) — G. Sale.
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religion and embraced a new oné. The king ‘summoned the poor fugitives
and enquired of them what was the religion which they had adopted, in
preference to their old faith. Jaafar, son of Abu Talib and Brother of Ali,
acted as spokesman for the exiles. He spoke thus: “O king, we were
plunged in the depth of ignorance and barbarism, we adored idols, we
lived in unchastity, we ate dead bodies and we spoke abominations; we
disregarded every feeling of humanity and any sense of duty towards
our neighbours, and we knew no law, but that of the strong, when God
raised among us a man, of whose birth, truthfulness, honesty and purity
we were aware, and he called us to profess the unity of God and taught
us to associate nothing with him; he forbade us the worship of idols
and enjoined us to speak the truth, to be faithful to our trusts, to be
merciful and to regard the rights of neighbourhood, he forbade us to
speak evil of women, or to eat the substance of orphans, he ordered us
to fly from vice and to abstain from evil, to offer prayers, to give alms,
to observe the fast. We have believed in him, we have accepted his
teachings and his injuctions to worship God alone and to associate naught
with Him. Hence our people have persecuted us, trying to make us
to forego the worhip of God and return to the worship of idols of wood
and stone and other abominations. They have tortured us and injured us
until, finding no safetyamong them, we have come to your kingdom,
trusting you will give us protection against their persecution (1).

After hearing the above speech, the hospitable king ordered the
deputies to return to their people in safety and not to interfere with
their fugitives. Thus the emigrants passed the period of exile in peace
and comfort. Whilst the followers of the Prophet sought safety in foreign
lands against the persecution of their people, he continued his warnings
to the Koreishites more strenuously than ever. Again they came to him
with offers of riches and honour which he firmly and utterly refused.
“] .am neither” said the Prophet, “desirous of riches nor ambitious of
dignity or dominion. [ am a messenger of God to give you good tidings
and to admonish you. If you accept the message I bring you, God will
be favourable to you, both in this world and in the next; if you reject
my admonitions, I shall be patient and will let God judge between us!”
But they mocked at him and urged him for miracles to prove his mission,
“God has not sent me” he used to answer, “to work wonders, he has
sent me.to preach to you'. Thus disclaiming all power of wonder-working,
the Prophet ever rested the truth of his divine mission upon his wise
teachings. He addressed himself to the inner consciousness of man, to
his comonon sense and to his own better judgment. ‘“Listen”, he used
to address them; I bring you a revelation from the Béneficient, the
Merciful God: a book of which the verses are made plain, an Arabic

(1) — Ibn Hisham,
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Koran for a people who understand: a herald of good news and a
warner; but most of you turn aside, so you hear not”(1). On other
occasions he used to address the polytheists thus: “I am only a mortal
like you ; it is revealed to me that your Deity is one ; thorefore worship
Him alone and ask His forgiveness; and woe to those who assoclate
false deities with the True God...”

- Despite all the exhortations of the Prophet, the Koreishites persisted
in asking him for a sign. They insisted that unless some sign be sent
down to him from his Lord, they would not believe. “Why", the infidels
used to ask, ‘had not Mohammad been sent with miracles, like previous
prophets ?” “Because”, replied the Prophet, “miracles had proved inad-
equate to convince. Noah had been sent with signs, and with what effect?
Where was the lost tribe of Thamud? They had refused to receive the
preaching of the Prophet Saleh, unless he showed them a sign and caused
the rock to bring forth a living camel. He did what they asked. In
scorn they had cut the camel’'s feet and then daring the prophet to
fulfil his threats of judgment, -were found dead in their beds next
morning, stricken by the angel of the Lord. There are some seven-
teen places in the Koran, in which the Arabian Prophet is challenged
to work a sign, and he answers them all to the same or similar
effect: “Cod have the power of working miracles, and had not
been believed ; he who could not know even himself adequately,
could not know what God had hidden; that there were greater mi-
racles in nature than any which could be wrought outside of it;
that the Koran itself was a great, everlasting miracle”. The Koran,
the Prophet used to assert to the infidels, is a book whose bles-
sings shall be intercepted, a warning for the whole world; it is a
collection of all that is best in any other religion and all that is best in
sacred books; it is a complete guidance and explains everything necessary;
it is a reminder of what is imprinted on human nature and is free from "
every discrepancy and from error and falsehood. It is a book of true
guidance and light to all. Again when the Prophet was urged for a sign,
he used to address the idolaters thus: ‘O men, you are they who stand
in need of Allah, and Allah is He Who is Self-sufficient, the Praised One
If He please, He will take you off and bring a new generation. And this
is not difficult for Him to do. A burdened soul cannot bear the burden’
of another(2).’ In another instance the Prophet used to appeal to the un-
believers’ sense of judgment by reciting to them other passages of the
Word of God. ‘Surely Allahis the Knower of what is unseen in the heavens
and the earth; surely He is Cognisant of what is in all hearts, He it is-
Who made you free creatures of the earth, therefore who ever disbelieves

(1) Koran XL1: 1-4
(2) Koran XXXV.
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will bear the risk of his unbelief.’ ‘Those who remain umbelievers will
gain nothing by their obstinacy, except the hatred of their Lord. Have
you considered your false deities whom you worship beside God? Show
me what thing on earth they have created; or have they any share in the
heaven? Surely I am sent to you with truth, to bear you good news and
give you warning; and there is nota people, but a warner from God was sent
to them. If you give the lie to my message, it is no wonder that you do so; other
nations before you have also given the lie to their respective apostles, though
they brought them clear arguments, scripture and illuminating books (1).
As to Allah, the True God, know ye that it is He Who made for you the
night, that you may rest therein, and the day to see; most surely Allah
is Gracious to men but most men, are ungrateful. Allah, your Lord is the
Creator of every thing ; there is no Deity but He; why are you then tur-
ned away ? Allah is He Who made the earth a resting-place for you and
the heaven and horizon, and He formed you, then made goodly your
forms, and He furnished you with wholesome provisions; that is Allah,
your Lord ; blessed then is Allah, the Lord of the Worlds. I am forbid-
den to worship those idols whom you adore besides God, because clear
arguments have come to me from my Lord, and 1 am commaded to sub-
mit to Him alone, the Lord of the Universe. He it is Who created you
from dust, then from a minute life-germ, then from a clot, then He brings
you forth as a child, then He causes you to attain maturity, and some
of you may get old and some are caused to die young, so that all of
you will reach a pre-appointed age. Do you now understand ? Allah is
He Who gives life and brings death, so when He decrees an affair, He
only says to it, Be, and it is."(2)

v
THE ARABS SACRED IDOLS

As to the sacred idols, so much honoured and esteemed by the pagan
Arabs, the Prophet openly declared that ‘ they are naught but empty names
which you (the idolaters) and your fathers have invented.’

From beginning to end the Prophet in all his recitations of the Koran
never spoke respectfully of the invented gods or goddesses adopted by
the heathen Arabs. There is nothing in all the trustworthy sources of
Islam to confirm the allegations made by Western biographers to the contrary.

When the Prophet thus spoke reproachfully of the sacred gods of
the Koreishites, the latter redoubled their persecution. But the Prophet,
nevertheless, continued his preaching, undaunted by the hostility of his

(1) The Koran XXXV
(2) Koran XI.



enemies, or by their bitter persecution of him, And despite all opposition
and increased persecution the new faith gained ground. The national fair
at Okaz near Mecca attracted many a wild Arab of the desert and many
a trading citizen of distant towns. These listened to the teachings; of the
Prophet, to his admonitions and to his denunciations of. their sacred .idols
and of their superstitions. They carried back all that they had heard tg
their distant homes and thus the advent of the Arabian Prophet was made
known to almost all parts of the Peninsula. :

The Meccans, however, were more than ever furious at the Prophet'
increasing preaching against their religion. They asked his uncle Abu Talib,
to stop him. But Abu Talib could not do anything, except that he re-assured
them. At length, as the Prophet persisted in his ardent denunciations against
their ungodliness and impiety, they turned him from the Kaaba where he
latterly used to sit to preach, and subsequently went in a'body to Abu
Talib. They urged the old venerable chief to prevent his nephew from
abusing their gods any longer or - uttering any ill words against their
ancestors, They warned Abu Talib that if he would not do that he would
be excluded from the communion of his people and driven to side with
Mohammad, and the matter would be settied by fight, until one of the
two parties were exterminated (*). Abu Talib neither wished to separate him-
self from his people, nor forsake his nephew, for the idolaters to revenge
themselves upon. He spoke to the Prophet very softly and begged of him {o
abandon his affair. To this suggestion the Prophet firmly replied: ‘O my
uncle, if they placed the sun in myright hand and the moon in‘my left
hand, to cause me to renounce my task, verily I would not desist thered
from, until God made manifest His cause, or I perished in the attempt.'(2)
The Prophet, overcome by the thought that his uncle and protector was
willing to desert him, turned to depart. But Abu Talib called him loudly
to come back, and he came. ‘Say whatever thou pleasest; for by the Lord
I shall not desert thee, nay, never.! The Koreishites again attempted in
vain to cause Abu Talib to abandon his nephew. The venerable chief declared
his intention to protect his nephew against any menace or violence. He
appealed to the sensé of honour of the two families of the sons of Hashim
and the sons of Muttalib, both families being kinsmen of the Prophet, to
protect their member from falling a victim to the hatred of rival parties.
All the members of the two families nobly responded to the appeal-of
Abu Talib, except Abu Lahab, one of the Prophet’s uncles, who took part
with the persecutors.

At this period, Omar, son of Khattab, adopted Islam. In him the new
faith gained a valuable adherent, and an important factor in thc future
development and propagation of Islam. :

(1) Abul Fida; Ibn Athir:
(2) Sale, W. Muir, Abul Fida etc.

Errstum: Page 30, line 17, for ‘whom’ read ‘the males’.
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Hitherto he had been a violent opposer of the Prophet and a bitter
enemy of Islam. His conversion is said to have been worked by the
magic effect on his mind of a chapter of the Koran which his sister
was reading in her house, where he had gone with the intention of killing
her on account of her adoption of Islam.(1) Thus the party of the Prophet
had been strengthened by the conversion of his uncle, Hamza, a man
of great valour and merit, and of Abu Bakr and Omar, both men of
great energy and reputation. The Moslems now ventured to perform their
devotions in public. ‘

Alarmed at the bold part which the Prophet and his followers were
now able to assume, and roused by the return of the deputies from
Abyssinia and the announcement of their unsuccessful mission, the Koreish-
ites determined to check by a decisive blow any further progress of
Islam. Towards this end, in the seventh year of the mission, they made
a solemn league or covenant against the descendants of Hashim and
Muttalib, engaging themselves to contract no marriage with any of them,
and to have no communication with them. Upon this, the Koreishites
became divided into two factions, and the two families of Hashim and
Muttalib, all repaired to Abu Talib as their chief; except only Abu Lahab,
the Prophet’s uncle, who, out of his inveterate hatred against his nephew
and his doctrine, went over to the opposite party whose chief was Abu
Sofian Ibn Harb, of the family of Omayia. The persecuted party,
Moslems as well as idolaters, betook themselves to a defile on the east-
ern skirts of Mecca. They lived in this defensive position for three years
The provisions which they had carried with them, were soon exhausted.
Probably they would have entirely perished, but for the sympathy and
occasional help they received from less bigotted compatriots.

Towards the beginning of the tenth year of the mission a recon-
cilation was concluded between the Koreishites and the two families of
Hashim and Abdul Muttalib through the intermediation of Hisham, son
of Amr, and Zobeir, son of Abu Omayia. Thus, the alliance against the
two families was abolished, and they were able to return to Mecca.

‘ During the period the Prophet and his kinspeople passed in their
defensive position, Islam made no progress outside; but in the sacred
months, when violence was considered sacrilege, the Prophet used to
come out of his temporary prison to preach Islam to the pilgrims. In the
following year, both Abu Talib and Khadija died. Thus, the Prophet
lost in Abu Talib the kind guardian of his youth who had hitherto
protected him against his enemies; and in Khadija his most encouraging
companion. She was ever his angel of hope and consolation. The
prophet weighed down by the loss of his amiable protector and his
beloved wife without hope of turning the Koreishites from idolatry, with
a saddened heart, yet full, of trust, resolved to exercise his ministry in

(2) Ibn Hisham, Sir W. Muir.
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some other field, and he chose Tayef, a town about sixty miles east of
Mecca, whither he went accompanied by his faithful servant Zaid. The
tribe of Thakif, who where the inhabitants of Tayef, received Mohammad
very coldly. However, he stayed there for one month. Though the more
considerate and better sort of men treated him with a little respect, the
slaves and common people refused to listen to his teachings; they were
outrageously indignant at his invitation to abandon the gods they wor-
shipped with such freedom of morals and lightness of heart; at length
they rose against him, and bringing him to the wall of the city, obliged
him to depart and return to Mecca.

This repulse greatly discouraged his followers: however, the Prophet
was not wanting to himself, but boldly continued to preach to the public
assemblies at the pilgrimage (1), and gained several new proselytes, among
whom were six of the city of Yathrib, of the Jewish tribe of Khazraj.
When these Yathribites returned home, they- spread the news among
their people, that a prophet had arisen among the Arabs who was to call
them to God, and put an end to their iniquities.

It was in the twelfth year of his mission, that the prophet gave out
that he had made his night journey from Mecca to Jerusalem, and thence
to Heaven. All, that Moslems must believe respecting this journey
is that the Prophet saw himself, in a vision, transported from Mecca to
Jerusalem, and that in such vision he really beheld some of the greatest
signs of his Lord. However, some trustworthy traditionists maintain that
this journey, known in history as Miraj (ascension), was a real bodily
one and not only a vision (%)

(An eminent writer, commenting on the ascension remarks: “It may,
I think, be fairly asked, why Christians who believe in the bodily resur-
rection and bodily ascension of Jesus and of Elijah, should look upon
those Moslems who believe in the bodily ascension of Mohammad as
less rational than themselves ?").

In this year twelve men of Yathrib, of whom ten were of the Jewish
tribe of Khazraj and the other two of Aws, came to Mecca, aud took an
oath of fidelity to the Prophet at Akaba, a hill on the north of that city.
This oath was called the women’s oath; not that any women were present
at this time, but because a man was not thereby obliged to take up arms
in defence of the Prophet or his religion; it being the same oath that
was afterwards exacted of the women. This oath was as follows: ‘“We
will not associate anything with God; we will not steal nor commit adult-
ery or fornication, nor kill our children (as the pagan Arabs used to do
when they apprehended that they would not be able to maintain them),
nor forge calumnies; we will obey the Prophet in everything that is

(1) Sir W. Muir.
(2) Ibn Hisham; Al Tabari; Ibn Athir etc.
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reasonable, and we will be faithful to him in weal and sorrow.” When
they had solemnly engaged to do all this, the Prophet sent one of his
disciples, Massaab Ibn Omair, home with them, to teach them the funda.
mental doctrines and ceremonies of the religion, Massaab, having arrived
at Yathrib, by the assistance of those who had been formerly converted,
gained several proselytes, particularly Osaid Ibn Hodeira, a chief man of
the city, and Saad Ibn Moaz, prince of the tribe of Aws; Islam spreading
so fast, that there was scarce a house wherein there were not some who
had embraced it.

The next year, being the thirteenth of the mission (622 A. D.), Mas-
saab returned from Yathrib, accompanied by seventy three men and two
women of that city, who had adopted Islam, besides others who were as
yet unbelievers. On their arrival these Yathribites immediately sent to the
Prophet and invited him to their city. The Prophet was now in great
need of such an assistance, for his opponents had by this time grown so
powerful in Mecca, that he could not stay there much longer without
imminent danger. He, therefore accepted their proposal, and met them
one night by oppointment at Al Akaba, mentioned before, attended by
his uncle Al Abbas, who, though he was not then a convert, wished his
nephew well. Al Abbas made a speach to those of Yathrib wherein he
told them that, as the Prophet Mohammad was obliged to quit his native
city and seek shelter elsewhere, and they had offered him their protection,
they would do well not to deceive him; and that if they were not firmly
resolved to defend and not to betray him, they had better declare their
minds, and let him provoide for his safety in some other manner. Upon
their professing their sincerity, the Prophet swore to be faithful to them,
on condition that they should worship none but God, observe the precepts
of Islam, obey the Prophet in all that was right and protect him against
all insults as heartily as they would their wives and families. They then
asked him what would be their return, if they should happen to be killed
in the cause of God; he answered : ‘“Paradise”. Whereupon they pledged
their faith to him and his cause. The Prophet then selected twelve men
out of their number to act as his delegates. Thus was concluded the
second covenant of Al Akaba. The VYathribites returned home, leaving
the Prophet to arrange for his journey to their city.The Prophet directed
his followers to seek immediate safety at Yathrib; which they accordingly
did. About one hundred families silently disappeared from Mecca and
proceeded to Yathrib, where they were received with enthusiasm and
much hospitality. All the disciples had gone to VYathrib. The Prophet
alone remained at Mecca, keeping with him only his young cousin Alj,
and his devoted friend, old Abu Bakr,

The Meccans, fearing the consequence of this new alliance, began
to think seriously of preventing Mohammad from escaping to Yathrib.
They met in all haste at the town-hall. After several milder expedients
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had been rejected, they decided, that he should be killed. They agreed
that one man should be chosen out of every tribe for the execution of
this design, and that each man should strike a blow at him with his
sword, so that the responsibility of the guilt might rest equally on all
tribes, to whose united power the Hashimites, Mohammad’'s own tribe,
were much inferior, and therefore would not be able to revenge their
kinsman's death. A number of noble youths were selected for the sang-
uinary deed. As the night advanced, the assassins posted themselves
round the Prophet’s dwelling. They watched all night long, waiting to
murder ‘Mohammad’ when he should leave his house at the early dawn.
By some means (') the Prophet had been warned of the danger. In order
to keep the attention of the assassins fixed upon the bed which they had
been watching through a hole in the door, the Prophet directed Ali to
lie down in his place and wrap himself up in his green cloak ; which he
did whereas the Prophet miraculously escaped through the window. He
repaired to the house of Abu Bakr, unperceived by the conspirators who
had already assembled at the Prophet’s door. These, in the meantime,
looking through the crevice, and seeing Aly whom they mistook for
*Mohammad' himself, asleep, continued watching there till morning, when
Aly arose, and they found themselves deceived. The fury of the Koreishites
was now unbounded. The news that the would-be assassins had returned
unsuccessful, and that ‘Mohammad’' had escaped, aroused their whole
energy. A price of a hundred camels was set upon Mohommad’s head.

From Abu Bakr's house the Prophet and he went to a cave in
Mount Thor, to the south east of Mecca, accompanied only by Abu Bakr’s
servant, and an idolater whom they had hired for a guide. In this cave
they lay hid for three days to avoid the search of their enemies whom
they very narrowly escaped. It is related that after the Prophet and his
companions entered two pigeons laid their eggs at the entrance, and a
spider covered the mouth of the cave with its web which made the
enemies look no further.(2) Abu Bakr, seeing the Prophet in such
imminent danger, became very sorrowful, whereupon the Prophet comforted
him with these words, recorded in the Koran: “Be not grieved, for God
is with us.”” Their persecutors having retired, they left the cave and set
out for Yathrib by a bye-road. Having miraculously escaped some
horsemen who were sent to pursue them, the fugitives continued their
journey, without molestation, after three days’ journey they reached the
territories of Yathrib. Here they were joined by Ali who had been
severely maltreated by the idolaters after their disappointment
at Mohammad’s escapé. The prophet and his companions then proceeded

(1) It is. believed that it was by inspiration that Mohammad was so warned, vide
.. Ibn Hisham, Al Wakidi, etc.
2) Al Wakidi, Ibn Hisham, etc,
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to Yathrib, attended by a great number of his disciples who met them at
Koba. They entered the city on the morning of a Friday, the 16th Rabi I
(corresponding to the 2nd day of July 622).

Thus was accomplished the Hijrah, or the flight of Mohammad as
called in European annals, from which the Islamic calender dates.

v.
THE PROPHET AT MEDINA

When the Prophet Mohammad and his companions settled at Yathrib,
this city changed its name, and henceforth was called ‘ Al Medina Al
Munawara,’ the illuminated city, or more shortly, Medina, the city. It is
situated about eleven days’ journey to the north of Mecca. At that time
it was ruled by two Kahtanite tribes, namely, Aws and Khazraj. These two
tribes, however, were constantly quarrelling among themselves. It was only
about the time when the Prophet announced his mission at Mecca, that
these tribes, after long years of continuous warfare, entered on a period
of comparative peace. When the Prophet settled at Medina, the tribes of
Aws and Khazraj, forgetting entirely their old feuds, were united together
in the bond of Islam. Their old divisions were soon effaced, and the
‘Ansar’, the helpers of the Prophet, became the common designation of
all Medinites who had helped the Prophet in his cause, Those who emigrated
with him from Mecca received the title of ‘Muhajereen’ or ‘the emigrants’.
The Prophet, in order to unite both classes in closer bonds, established
between them a brotherhood which linked them together as children of
the same parents, with the Prophet as their guardian.

The first step the Prophet took, after his settlement at Medina, was
to build a mosque for the worship of God, according to principles of Islam.
Also houses for the accommodation of the emigrants were soon erected.

Medina and its suburbs being at this time inhabited by three distinct
parties, the Emigrants, the Helpers and the Jews, the Prophet in order to
weld them together into an orderly federation, granted a charter to the
people clearly defining their rights and obligations. This charter represented
the framework of the first Commonwealth organised by the Prophet, and
dwelt chiefly on freedom of conscience. It started thus: ‘In the
name of the Most Merciful and Compassionate God, this charter is given
by Mohammad, the Apostle of God, to all believers, whether of Koreish
or Medina, and all individuals of whatever origin who have made common
cause with them, who shall all constitute one nation.” The following are
some extracts from the Charter: “The state of peace and war shall be
common to all Moslems; no one among them shall have the right of
concluding peace with, or declaring war against, the enemies of his co-
religionists. The Jews who attach themselves to our Commonwealth, shall
be protected from all insults and vexations; they shall have an equal right
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with our own people, to our assistance and good offices, the Jews of the
various branches, and all others domiciled in Medina shall form with the
Moslems one composite nation; they shall practise their religion as freely
as the Moslems. The allies of the Jews shall enjoy the same security and
freedom. The guilty shall be pursued and punished. The Jews shall join
the Moslems in defending Medina against all enemies. The enterior of
Medina shall be a sacred place for all who accept this charter. All true
Moslems shall hold in abhorrence every man guitly of crime, injustice or
disorder; no one shall uphold the culpable, though he be his nearest kin (1).”

After dealing with the interior management of the State, the charter
concluded as follows: “All future disputes arising among those who accept
this charter, shall be referred, under God, to the Prophet (2).”

Thus this charter put an end to the state of anarchy that prevailed
among the Arabs. It constituted the Prophet Mohammad as chief magis-
trate of the nation.

The party of the Ansars or helpers, included some lukewarm con-
verts who retained an ill-concealed predilection for idolatry. These were
headed by Abdulla Ibn Obay, a man with some claims to distinction.
They ostensibly joined Islam, but in secret were disaffected. They often
were a source of considerable danger to the new-born Commonwealth
and required unceasing watchfulness on the part of the Prophet. Towards
them he always showed the greatest patience and forbearance, hoping in
the end to win them over to the faith, which expectations were fully
justified by the result. With the death of Abdulla Ibn Obay, his party which
were known as the party of the ‘Munafiquim’ (the hypocrites) disappeared.

The Jews who constituted the third party of the Medinites were
however, the most serious element of danger. No kindness or generous
treatment, on the part of the Prophet, would seem to satisfy them. They
soon broke off, and ranged themselves with the enemies of the new faith.
They did not hesitate to declare openly, that they preferred idolatry,
with its attendant evils, to the faith of Islam. Thus, the Prophet had to
keep an eye on his enemies outside Medina, on the one hand, and those
within the city on the other. The Meccans who had sworn Mohammad’s
death, were well acquainted, thanks to the party of the Hypocrites and of
the Jews at Medina, with the real forces of the Moslems. They also knew
that the Jews had accepted Mohammad’s alliance only from motives of
temporary expendiency, and that they would break away from him to join
the idolaters, as soon as the latter showed themselves in the vicinity of
Medina. The safety of the State required the proscription of the traitors
who were secretly giving information to the common enemy. About six
men were executed for high treason of this nature.

(1) Sir W. Muir, G. Sale.
(2) Sir W. Muir, 3. Sale,
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Towards the second year of the “Hijrah” the infidels of Mecca
began a series of hostile acts against the Mgslems of Medina. They sent
men in parties, to commit depredations on the fruit-trees of the Moslems
of Medina and to carry away their flocks. Now came the moment of
severest trial to Islam. It became the duty of the Prophet, to take serious
measures to guard against any plot rising from within or a sudden attack
from without. He put Medina in a state of military discipline. He had to
send frequent reconnoitring parties, to guard against any sudden onslaught.
No sooner did the Prophet organise his state, than a large well-equipped
army of the Meccans was afield. A force, consisting of one thousand
men, marched under Abu Gahl, a great enemy of Islam, towards Medina,
to attack the city. The Moslems received timely notice of their enemies’
intention. A body of three hundred adherents, of whom two thirds were
citizens of Medina, were gathered, to forestall the idolaters by occupying
the valley of Badr, situated near the sea between Mecca and Medina.
When the Prophet saw the army of the infidels approaching the vally,
he prayed that the little band of Moslems might not be destroyed.

The army of the Meccans advanced into the open space which separated the
Moslems from the idolaters. According to Arab usage, the battle
was begun by single combats. The engagement then became general. The
result of the battle was, that the Meccans were driven back with great
loss. Several of their chiefs were salin; and Abu Gahl fell a victim. A
large number of idolaters remained prisoners in the hands of the Moslems.
They were, contrary to all usage and traditions of the Arabs, treated
with the greatest humanity. The Prophet gave strict orders, that sympathy
should be shown them in their misfortune, and that they should be
treated with kindness (1). These instructions were faithully obeyed by the
Moslems, to whose care the prisoners were confided. Dealing with this
event, Sir William Muir quotes one of the prisoners saying : “Blessing
be on the men of Medina; they made us ride, while they themselves
walked ; they gave us wheaten bread to eat, when there was little of it
contenting themseleves with dates (2).”

The remarkable circumstances which led to the victory of Badr,
and the results which followed from it, made a deep impression on the
minds of the Moslems. They firmly believed, that the angels of heaven
had battled on their side against their enemies. The division of the spoils
created some dissension between the Moslem warriors. For the moment
the Prophet divided it equally amongst all. Subsequently, a Koran rev-
elation laid down a rule, for future division of the spoils. According to this
rule, a fifth was reserved for the public treasury for the support
of the poor and indigent; and the distribution of the remaining four fifths
was left to the discretion of the Chief of the State.

(1) Al Wakidi, Ibn Hisham, Ibn Athir, etc'
(2) Sir William Muir: The Life of Mohamed.
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The next battle between the Koreishites and the Moslems, was the
battle of Ohod, a hill about four miles to the north of Medina. The
idolaters, to revenge their loss at Badr, made tremendous preparations
for a new attack upon the Moslems. The next year, they collected an army
3000 strong, of whom 700 were armed with coats of mail, and 200
horses. These forces advanced, under the conduct of Abu Sofian, and
encamped at a village, six miles from Medina, where they gave themselves
up to spoiling the fields and flocks of the Medinites. The Prophet, being
much inferior to his enemies in number, at first determined to keep him-
self within the town and to receive them there; but afterwards, the
advice of some of his companions prevailing, he marched out against
them, at the head of 1000 men, of whom 100 were armed with coats of
mail; but he had no more than one horse, besides his own, in his whole
army. With these forces he halted at Mount Ohod. He was soon abandoned
by Abdulla Ibn Obay, the leader of the Hypocrites, with 300 of his
followers. Thus, the small force of the Prophet was reduced to 700.
At Mount Ohod the Moslem troops passed the night, and in the
morning, after offering their prayers, they advanced into the plain.
The Prophet contrived to have the hill at his back, and the better to secure
his men from being surrounded, he placed fifty archers on the height in
the rear, behind the troops, and gave them strict orders, not to leave their
posts whatever might happened. When they came to engage, the Prophet
had superiority at first, but afterward, through the fault of his archers, who left
their position for the sake of plunder, and suffered the enemies’ horsemen
to surround the Moslems and to attack them in the rear, he lost the day,
and was very near losing his life. He was struck down by a shower of
stones, and wounded in the face by two arrows, and one of his front teeth
was broken. Of the Moslems 70 men were killed, among whom was Hamza
the Prophet’s uncle; of the infidels 22 men were lost (1).

The Koreishites were too exhausted to follow up their advantage,
either by attacking Medina or by driving the Moslems from the heights
of Ohod. They retreated from the Medinite territories, after barbarously
mutilating the corpses of their dead enemies.

The moral effect of this disastrous battle was such as to encourage
some neighbouring nomad tribes, to make forays upon the Medinite
territories; but most of these were repressed.

The Jews also were not slow to involve in trouble the Prophet and
his follower. They tried to create disaffection among his people, and
libelled him and his adherents. They mispronounced the words of the Koran,
so as to give them an offensive meaning. They also caused their poets
who where superior in culture and intelligence, to use their influence

(1) Ibn Hisham.
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to sow sedition among the Moslems. One of their distinguished poets,
called Kaab, of the tribe of Nadeer, spared no efforts in publicly deploring
the ill-success of the idolaters, after their defeat at Badr. By his satires
against the Prophet and his disciples, and his elegies on the Meccans who
had fallen at Badr, he succeeded in exciting the Koreishites to that frenzy
of vengeance which broke out at Ohod. He then returned to Medina,
where he continued to attack the Prophet and the Moslems, men and
women, in terms of the most obscene character. Though he belonged to
the tribe of Nadeer which had entered into the compact with the Mos-
lems and pledged itself both for the internal and external safety of the
State, he openly directed his acts against the Commonwealth, of which
he was a member. Another Jew, Sallam by name, of the same tribe, be-
haved equally fiercely and bitterly against the Moslems, as did Kaab, He
lived with a party of his tribe at Khaibar, a village five days’ journey
north-west of Medina. He made every effort to excite the neighbouring
Arab tribes against the Moslems. The Moslem Commonwealth with the
object of securing safety among the community, passed a sentence of
outlawry upon Kaab and Sallam. The members of another Jewish tribe,
namely Bani Quaynouqa, were sentenced to expulsion from the Medinite
territory, for having openly and knowingly infringed the terms of the
compact. It was necessary to put an end to their hostile actions, for the
sake of maintaining peace and security. The Prophet had to go to their
head-quarters, where he required them to enter definitively into the Mos-
lem Commonwealth by embracing Islam, or to leave Medina. To this
they replied in the most offensive terms; “Thou hast had a quarrel with
men, ignorant of the art of war. If thou art desirous of having any deal-
ings with us, we shall show thee that we are men (V). They then shut
themselves up in their fortress and set the Prophet and his authority at
defiance. The Moslems decided to reduce them, and siege was accord-
ingly laid to their fortress without loss of time. After fifteen days they
surrendered. Though the Moslems at first intended to inflict some severe
punishment on them, they contented themselves by banishing the Bani
Quaynouqa. The tribe of Nadeer had now behaved in the same way as
Quaynouqa. They had likewise, knowingly and publicly, disregarded the
terms of the Charter. The Prophet sent them a message similar to that
which was sent to their brethren, the Quaynouqa. They, relying on the
assistance of the Hypocrites’ party, returned a defiant reply. After a siege
of fifteen days, they sued for terms. The Moslems renewed their previous
offer, and the Jews of Nadeer chose to evacuate Medina, They were al-
lowed to take with them all their movable property, with the exception
of their arms. Before leaving Medina, they destroyed all their dwellings,
in order to prevent the Moslems from occupying them (2). Their im-
movable property, warlike material, etc., which they could not carry away

(1) and (2) Ibn Hisham.; Ibn Athir.



with them, were distributed by the Prophet, with the consent of-the
Helpers, among the Refugees. A principle was henceforth adopted that
any acquistion, not made in actual warfare, should belong to the states
and that its disposal should be left to the discretion of the ruling
authorities('). :
" Certain prejudiced Western historians wrongly accuse the Moslems
of having treated these Jews of Nadeer with the utmost cruelty. For in-
stance Dr. Prideaux in his “Life of Mahomet”, falsely charged them with
overtaking the Jews who fled to Syria, and putting them all to death.

~ G. Sale has already saved us the trouble of refuting such erroneous

statements.

The expulsion of the Nadeers took place in the fourfh year of the
“Hijra”. The remaining portion of this year, and the early part of the next
were passed in repressing the hostile attempts of the nomadic tribes
against the Moslems, and inflicting punishment for various murderous
forays on the Medinite territories. Of this nature was the expedition
against the Christian Arabs of Dumat el Gandal, (a place about seven
days’ journey to the south of Damascus) who had stopped the Medinite
traffic with Syria, and even threatened a raid upon Medina; these ma-
rauders, however, fled on the aproach of the Moslems, and the Prophet
returned to Medina, after concluding a treaty with a neighbouring chief,
to whom he granted permission of pasturage in the Medinite territortes(2).

In the same year, the enemies of Islam made every possible attempt
to stir up the tribes against the Moslems. The Jews also took an active,
if hidden, part in those intrigues. An army of ten thousand men, well
equipped, marched towards Medina, under the command of Abu Sofian.
They encamped near Mount Ohod, a few niles from the city. The Mos-
lems could gather only a much smaller army of three thousaud men.
Seeing their inferiority in numbers on the one hand, and the turbulence
of the Hypocrites within the town on the other, they preferred to
remain on the defensive. They dug a deep moat round the unpro-
tected quarters of Medina and encamped outside the city with a
trench in front of them. They relied for safety of the other side
upon their allies, the Koraiza, who possessed several fortresses at a short
distance towards the south and were bound by the compact to assist
the Moslems against any raiders. These Jews, however, were induced
by the idolaters to violate their pledge and to join the Koreishites. As
these Jews were acquainted with the locality and could materially assist
the raiders, and as, on the other hand the Hypocrites within the walls
of the city -were waiting for an opportunity to play their part, the
situation of the Moslems was most dangerous. The seige had already lasted

(I) Vide “Droi Musulman” by M. Querry, p. 337,
(2) C. de Perceval, Vol. IIl; Tabari, Vol. III.
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for twenty days. The enemy made great efforts to cross the trench, but
every attempt was fiercely repulsed by the small Moslem force. Disunion
was now rife in the midst of the besieging army. Their horses were perishing
fast, and provisions were becoming less every day. During the night-time
a storm of wind and rain caused their tents to be overthrown and their
lights extinguished. Abu Sofian and the majority of his army fled away
and the rest took refuge with the Qoraiza. (') The Moslems, though they
were satisfied with the failure of their enemies, could not help thinking
that the victory was unsatisfactory so long as the Qoraiza, who had violated
their sworn pledge, remained so near. The Jews might at any time surprise
Medina from their side. The Moslems felt it their duty to demand an
explanation of the violation of the pledge. This was utterly refused. Con-
sequently the Jews were besieged, and compelled to surrender at discretion.
They only asked that their punishment should be left to the judgment of
Saad Ibn Moaz, the prince of the tribe of Aws. This chief who was a fierce
soldier, had been wounded in the attack and indeed died of his wounds the
following day. Infuriated by the treacherous conduct of the Bani Qoraiza,
he gave judgement that the fighting men should be put to death, and
that the women and chidren should become the slaves of the Moslems.
The sentence was carned into execution.

Commenting on the harshness of the sentence, Mr. Stanley Lane
Poole in the intrcductiou of his ‘Selections from the Koran' writes as follows:
“It was a harsh, bloody sentence, worthy of the episcopal generals of the
army against the Albigenses, or of the deeds of the Augustan age of
Puritanism; but it must be remembered that the crime of these men was
high treason against the State during time of siege; and those who have
read how Wellington’s march could be traced by the bodies of the deserters
and pillagers hanging from the trees, need not be surprised at the
summary execution of a traitorous clan.” (2)

It was about this time that the Prophet granted to the monks of
the monastry of St. Catherine, near mount Sinai his liberal Charter by
which they secured for the Christians noble and generous privileges and
immunities. He undertook himself, and enjoined his followers, to protect
the Christians, to defend their churches and the residence of their priests
and to guard them from all injuries. They were not to be unfairly taxed ;
no bishop was to be driven out of his diocese; no Christian was to be
forced to reject his religion; no monk was to be expelled from his mon-
astry; no pilgrim was to be stopped from his pilgrimage, nor were the
Christian churches to be pulled.down for the sake of building mosques or
houses for the Moslems, Christian women married to Moslems were toenjoy
their own religion, and not to be subjected to compulsion or annoyance

(1) Ibn el Athir; Ibn Hisham, etc. .
(2) Vide Stanley Lane Poole, Selections from the Koran
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of any kind. If the Christians should stand in need of assistance for the
repair of their churches or monasteries, or any other matter pertaining
to their religion, the Moslems were to assist them. This was not to be
considred as supporting their religion, but as simply rendering them as-
sistance in special circumstances. Should the Moslems be engaged in
hostilities, with outside Christians, no Christian resident among the Moslems
should be treated with contempt on account of his creed. The Prophet
declared that any Moslem violating any clause of the Charter sould be
regarded as a transgressor of God's Commandments, a violator of His
Testament and neglectful of His faith(*).

vi
THE PEACE OF HUDEIBIYA

Six years had already elapsed since the Prophet and his Meccan
followers fled from -their birth-place. Their hearts began to.yearn for their
homes and for their temple of the Kaaba. The season of the pilgrimage
approached. The Prophet announced his intention to visit the holy centre.
Numerous voices of his disciples responded to the call. Preparations were
soon made for the journey to Mecca. The Prophet accompanied by seven
or eight hundred Moslems, Refugees and Helpers, all totally unarmed set
out on the pilgrimage. The Koreishites who were still full of animosity
towards the Moslems gathered a large army to prevent the true believers
from entering Mecca. They maltreated the envoy whom the Prophet had
sent to ask their permission to visit the holy places. After much difficulty
a treaty was concluded by which it was agreed that all hostilities should
cease for ten years; that any one coming from the Koreishites to the
Prophet without the permission of the guardian or chief, should be given
back to the idolators; that any Moslem person going over to the Mec-
cans should not be surrendered; that any tribe desirous of entering into
alliance, either with the Koreishites or with the Moslems should be at
liberty to do so without disputes, that the Moslems should go back to
Medina on the present occasion and stop advancing further; that they
should be permitted in the following year to visit Mecca, and to remain
there for three days with the arms they used on journeys, namely, their
scimitars in sheaths.

The treaty thus ended, the Prophet returned with his people to
Medina(2).

About this time it was revealed to the Prophet that his mission
should be universal(3). He despatched several envoys to invite the
neighbouring sovereigns to Islam. The embassy to the king of

—

(1) Abul Feda; Ibn Athir; Al Wakidi etc.
(2) That is without fulfilling their proposed pilgrimage.
(3) Koran Chap. VII
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Persia, Chosroes Parvis, was received with disdain and contumely. He
was haughtily amazed at the boldness of the Meccan fugitive in adressing
him on terms of equality. He was so enraged that he tore into pieces
the Prophet's letter of invitation to Islam, and dismissed the envoy from
his presence with great contempt. When the Prophet received information
of this treatment, he calmly observed: “Thus will the Empire of Chosroes
be torn to pieces”(*)

The embassy to Heraclius, the Emperor of the Romans was received
much more politely and reverentially. He treated the ambassador with
great respect and sent the Prophet a gracious reply to his message.

Another envoy was sent to an Arab prince of the Ghassanite tribe
a Christian feudatory of Heraclius. This prince instead of receiving the
envoy with any respect cruelly murdered him. This act caused great
consternation among the Moslems who considered it as an outrage of
international obligations.

In the same year the Jews of Khaibar, a strongly fortified territory
at a distance of four days’ journey from Medina, showed implacable hatred
towards the Moslems. Several branches of the ‘“Nadeer” and "“Quoraiza”
took refuge at Khaibar, which contributed to increase the feeling of ani.
mosity onthe part of their brethren towards the Prophet and his followers.
United by alliance with the tribe of ‘“Ghatfan” as well as with other
cognate tribes, the Jews of Khaibar made serious attempts to form a
coalition against the Moslems. The Prophet and his adherents were ap-
prised of this movement. Immediate measures had to be taken in order
to repress any new attack upon Medina. An expedition of 1400 men
was soon prepared to march against Khaibar. The allies of the Jews
left them to face the war witht he M